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Egyptian Pictures 


Which Should Have a Place in Your Library 














THE 
CELEBRATED ZODIAC 
OF DENDERAH 


THE 
GREAT TEMPLE 
OF HATHOR 


(AT DENDERAH) 























The Zodiac is 19 x 25 inches, 
Price, 50c. 


The Temple is 25 x 44 inches, 
Price, $1.25 


Sent postpaid in a mailing tube 





The plate on the right 
shows one of the beautiful 
columns of the Denderah 
Temple with its magnificent 
sculptures of hieroglyphics 
and symbolical figures. The 
picture of the Zodiac is even 
more striking. 

These remarkable engrav- 
ings are reproduced from a 
rare collection of books of 
immense size, printed more 
than 100 years ago. They 
are two of the finest exam- 
ples of the incomparable 
architecture of Ancient 


Egypt. 





These two pictures may be had at 
the special price of $1.00 if a subscrip- 
tion to “The Word” or an order for 
the single volumes is sent at the same 
time. If you order a set of the seven- 
teen volumes, the pictures will be 
given to you free of charge. 
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GHOSTS THAT NEVER WERE MEN 
Ghosts That Become Men 


ATURE ghosts, the ghosts that never were men, 
must, in the course of evolution, become men. 





Ghosts, as all things and creatures below 
man’s state, are urged on and toward developing 
into men. For through the state of man all must pass to 
become beings in higher states. The highest of the beings 
connected with evolution, as far as man can at all conceive 
of them, are intelligences. They are entities which have be- 
come perfect, some of them at the end of previous evolutions, 
the others during the present period. In their hands lies the 
guidance in all the worlds, of the beings beneath them. . Man 
is a mind and stands between the entities without mind and 
the highest intelligences. Even the highest of the beings 
without mind, that is, the highest ghosts that never were 
men, must exist as men before they can become intelli- 
gences. 


The subject of ghosts that never were men falls under 
two broad divisions: one, elementals in the elemental 
worlds; the other, their relations to man and man’s duty 
toward them. He is conscious of them or of their relation 
to him, only in exceptional cases, as when simple and close 
to nature, he becomes aware of some of their doings while 
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his senses are not yet dulled by civilization, or when he per- 
forms magic; or when he is a natural psychic. Nature 
ghosts are beings in the elements. Through these beings 
work nature forces. A force is the active side of an element, 
an element the negative side of a force. These elemental be- 
ings share in the double aspect of element force, of which 
they are. There are worlds within the physica! and be- 
yond it, four such worlds. The lowest of these is the earth 
world, and man knows nothing beyond some aspects of the 
manifested side of it. The manifested and the unman‘ 
fested side of the earth world are encompassed in the next 
higher world, the world of water; that world is in the world 
of air; all three are in the world of fire. These four worlds 
are spoken of as the spheres of their respective elements. 
The four spheres penetrate each other within the sphere of 
earth. The elemental beings of these four spheres are 
known to man only as they appear, if at all, in the sphere of 
earth. Each being in these elements partakes of the nature 
of the other three elements; but its own nature of force and 
element dominates the others in it. Therefore in the earth 
sphere the earth element tells on the others with its greater 
power. The elemental beings are innumerable, their kinds 
varied beyond words. All these worlds with their innumer- 
able beings are worked on a plan which eventually lowers 
all beings into the crucible of the manifested side of the 
earth sphere, and thence allows their ascent in evolution to 
the realms of mind. 


Each sphere is to be understood under two aspects, 
one of nature and the other of mind. A sphere, as force- 
element, is ruled by a great elemental god, under which are 
lesser deities. All the elementals in that sphere are, while 
they exist, in hierarchies under and in and of this great god, 
diminishing in power and importance infinitesimally. In 
the elementals the element takes form; when they lose 
that they are again of the element. This great elemental 
and its hosts are of nature. Over this elemental god is the 
intelligence of the sphere, with hierarchies of lesser degrees. 
Some of these are the perfected minds of this and previous 
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evolutions who remain to guide and rule man and the ghosts 
that never were men, in involution and evolution of the 
present cycles. As far as humanity may know, the intelli- 
gences have the plan of the earth and its processes, and are 
the givers of law, and that law, once it is given, the elemental 
entities are bound to execute as what is called operations of 
nature, destiny, ways of Providence, karma. From the 
revolution of the planet and the succession of the seasons to 
the formation of a summer cloud, from the bloom of a 
flower to the birth of a man, from prosperity to pests and 
calamities, all is carried on by elementals under their rulers, 
to whom, however, limits are set by the intelligences. Thus 
interact the matter, the forces and the beings of nature, and 
mind. 


The elements and forces of outer nature have centers 
in the body of man. His body is a part of nature, is made up 
of elementals of the four classes, and thus the means by 
which, he as a mind, comes into contact with nature through 
nature ghosts. The tendency of all ghosts is toward the 
body of man. For in its own element no ghost is capable 
of development. It can advance only when it comes into 
contact with the other elements while they commingle, as 
chosts, in the body of man. As to the nature of elementals, 
they have only desire and life, no mind. The lower order of 
elementals seek sensation and fun, nothing more. The more 
advanced seek to associate with man, and to have them- 
selves a human body, that therein they may be lit up by a 
mind, be the vehicle of a mind, and in the end become a mind. 


Here the subject turns from the elementals in the ele- 
mental worlds to the second division, man’s relation to ele- 
mentals. Man’s senses are elementals. Each sense is a 
humanized, impersoned aspect of an element, whereas the 
objects outside are parts of the impersonal element. Man 
may contact nature because, the sense and the object of its 
perception are parts of the same element, and each organ of 
his body is an impersoned part of the impersonal element 
without, and the general manager of his body is his human 
elemental made up personally of the four elements. It 
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stands nearest to and is in line of evolution to become a mind. 
The aim of all nature is to become a human elemental, and 
if that is not possible at least become a sense, an organ, a 
part in a human elemental. The human elemental is the 
ruler of the body and corresponds to the elementz! ruler of 
a sphere. Within it are the lesser and least elementals of 
the body, as the infinitude of the lesser elementals are in 
and of the god of the sphere. All lesser elementals are 
driven towards the state of a human elemental. The flow of 
involution and the stream of evolution turn around the 
human elemental. There contact is made between nature 
and mind. Man has built his own elemental during ages 
innumerable and is perfecting it during his incarnations, to 
raise it till it becomes conscious as a mind. This is his 
privilege as well as his task. 


The kinds of elementals with which man may come into 
touch, are limited to those in the sphere of earth. One kind 
of these, called the Upper Elementals, is of an ideal nature. 
They are of the unmanifested side of the earth, and do not 
usually come into contact with men. If they do they ap- 
pear as angels or half gods. To them the plan of the world 
is outlined by intelligences, and they administer the law and 
give out the plan and the directions to other kinds of ele- 
mentals, called the Lower Elementals, for execution. These 
lower are of three groups, the causal, formal and portal, 
each having in it elementals of the fire, air, water and earth. 
All material things are produced, maintained, changed, de- 
stroyed, reproduced by them. The less advanced swarm 
around and through man, they urge him to all manner of 
excess and excitement, and through him they experience 
sensation, whether in his pleasure or his trouble. The more 
advanced, the better orders of the lower elementals, shun 
humans. 


The body of every man then is a focus. Into this con- 
tinually nature ghosts are drawn from their elements, and 
out of this as steadily swept back to their elements. They 
go through those elementals which are the senses, systems, 
organs, in the body of man. While they are passing through 
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they are impressed with their environment. Borne through 
the body they are stamped with the disease or well being of 
its nature, with the viciousness or naturalness of the desire, 
with the state and development of the mind, and with the 
underlying motive in life, they contact. All of this permits 
changes of the ground plan, dependent upon the right of 
choice man has, to use his mind in the way he wills. Thus 
he, consciously or unconsciously and with the cyclic retro- 
gression and progression, helps to carry on the evolution of 
himself, of his elemental, and of the ghosts that never were 
men. The first channel and the last and the only one is the 
human elemental. Of these relations between the elemen- 
tals and himself the human is usually unconscious, for the 
reasons that he does not sense nature ghosts, his senses 
being so attuned that they reach surfaces only and not the 
interior and the essence of things, and because partitions 
separate the human and the elemental worlds. 


However, men may be conscious of relations with ele- 
mentals. Some of these relationships belong to the realm 
of magic. That is the name given to the operation of bend- 
ing natural processes to one’s will. This work ultimately 
comes back to the interference with external nature through 
organs and systems of one’s own human elemental and one’s 
physical body. In the range of such magic are the curing of 
diseases, breaking and carrying and composing huge rocks 
into structures, rising into the air, making precious stones, 
prophecying future events, making magic mirrors, locating 
treasures, making one’s self invisible, and the practice of 
black magic, and devil worship. Under the head of magic 
fall further the science of signatures and seals, of letters 
and names, amulets and talismans, and of how comes their 
power to bind, hold and compel elementals. All this, how- 
ever, is within the limits of the supreme law of karma, 
which also watches over the acts of elementals in carrying 
out curses and blessings. Other instances of ghost magic 
are: the binding of elementals to inanimate objects and 
commanding these ghosts to work, and so cause brooms to 
sweep, boats to move, wagons to go; the creation of fami- 
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liars by alchemists for personal service and aid in their 
alchemical processes; the use of sympathy and antipathy of, 
the elements, for healing or bedeviling. 


Relations with nature ghosts further exist in cases 
where no magical operations are intended, and the ghosts 
work following the desires'and the opportunities offered 
them by humans. Such are the actions of ghosts making 
dreams, cases of incubi and succubi, of obsession, and of 
good luck ghosts and bad luck ghosts. Of course, dangers 
and liabilities attend the acceptance of service and of gifts 
from ghosts even upon a mere wish, though the hazard is 
less than in cases of holding the thought in “affirmation” or 
“denial,” and of the practice of magic. Such are some of 
the possible relations between humans and elementals. The 
facts underlying legends about association and physical 
sexual union of humans and elementals, lead to the point of 
how ghosts that never were men become men. 


NCE more, the goings on in the whole universe pre- 
sent themselves under the workings of nature and 
of mind. Nature is composed of the four elements. 
The mind is not of the elements. Everything is 

either a part of nature or of mind. All that does not act 
with at least some degree of intelligence is nature; all 
that acts with some degree of intelligence is of mind. 
Nature is a reflection of mind. In another sense nature is 
a shadow of mind. (See The Word, Vol. 13, Nos. 1, 2, 3, 4, 5.) 
Nature is involutionary, not evolutionary; mind is evolu- 
tionary. All that in nature acts in contact with mind, is 
evolutionary, that is, constantly evolving from lower, into 
higher forms. Matter is thereby refined from stage to 
stage, until it is possible to light that matter up with mind. 
This is done first by association of the matter with mind, 
then by the incarnation of a mind into a form fashioned of 
that matter, with which it had for ages associated during its 
reincarnations. With such a body the mind dwells and 
works on nature. Nature involves into form and is acted 
on and raised by the mind, all in a human body. Mind does 
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this work through a human body. Therein it works on 
nature, that is, on the elements, while nature circulates in 
space, and cycles in time. 


The process of the circulation of the elements cannot 
be understood unless the idea of size of the elementals is 
eliminated. Large and small are relative. The small can 
become large, the large small. That which alone is perma- 
nent and essential are the ultimate units. The elements 
from the four worlds acting through the manifested side of 
the earth sphere pour in on man’s body in a steady stream, 
from the time that body is conceived until its death. The 
elements enter through the sunlight he absorbs, the air he 
breathes and the liquid and solid foods. These elements as 
elementals come also through the various systems in his 
body; the generative, respiratory, circulatory and digestive 
being the main channels where he works on these elemen- 
tals. They come also through the senses and through all 
the organs of his body. They come and they go. While 
passing through the body for a short or long time, they re- 
ceive impressions from the mind. The mind does not im- 
press them directly, as they cannot come directly into con- 
tact with the mind. They are impressed through the human 
elemental. Pleasure, excitement, pain, anxiety, affect the 
human elemental; that connects with the mind; the action 
of the mind comes back to the human elemental; and that 
impresses the lesser elementals on their passage through it. 
The elementals then leave the human elemental and circu- 
late in combination with other elementals or alone through 
the earth, water, air and fire worlds, through the mineral, 
vegetable, and animal kingdoms, back to the subtle elements 
and again through the kingdoms, sometimes bound in food, 
sometimes free, as in air or sunlight, but always in a stream 
of everflowing nature, until they come back to a human. 
They carry the impressions from the humans along all their 
courses of circulation through the elements and through 
the kingdoms of nature and through humans, other than the 
one who gave them the original impression. This circula- 
tion of the elements goes on throughout the ages. 
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The manner in which the elements circulate is as ele- 
mentals. The matter of the elements takes form as elemen- 
tals. The forms may last a moment or two or for ages, but 
are eventually broken up and dissipated. All that remains 
is the ultimate unit; that cannot be broken up nor dissolved 
nor at all destroyed. The difference between the ultimate 
unit of an elemental and the ultimate unit of a human is, 
that that of the human rebuilds its form from its own seed, 
but that of the elemental leaves no seed from which a form 
can be rebuilt. An elemental must have its form given to it. 
That which persists is the ultimate unit. 


The circulation then of the elements goes on, largely in 
the forms of elementals. These forms are after a time dis- 
solved, the elementals are absorbed into their elements, 
without leaving a germ or even a trace of themselves. There 
could be no progress, no involution, no evolution, if it were 
not for another factor. What is the connecting link be- 
tween the elemental forms? It is the ultimate unit around 
which the matter was formed as the elemental. (See The 
Word, Vol. 15, Living Forever, pp. 194-198.) 


The ultimate unit is the link. It is that which enables 
matter to be grouped as form around it or within it. Size 
and dimensions are to be eliminated from the conception of 
an ultimate unit. Once the element takes form and there 
comes into existence an elemental of the most primitive 
kind, akin to the unformed element and as to nature hardly 
distinguishable from it, the matter groups about an ultimate 
unit. The ultimate unit makes form possible and remains 
after the form is dissolved and the element is back in its 
formless, chaotic state. The ultimate unit is changed by what 
it has gone through. There is no trace of identity in the 
matter of which the elemental had consisted. Nor has 
conscious identity been awakened in the ultimate unit. The 
ultimate unit cannot be destroyed nox dissipated, as was the 
form of the elemental. After a while other matter groups 
around it as another instance of force-element in form of an 
elemental. This form is dissipated after a time, the subtle 
matter goes to its elements; the ultimate unit is changed, 
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and so is marked another state of its progress. The ultimate 
unit is gradually and infinitesimally changed by the many 
groupings of subtle matter around it, that is, by being the 
ultimate unit in elementals. It travels through the kingdom 
of the minerals, vegetables, animals, and of man, and is 
changed as it progresses. It passes as an elemental through 
lower elemental forms and finally reaches the state of the 
elementals which are in line to become human. There is 
during all these changes, during which, however, it remains 
an ultimate unit, something impressed upon it which drives 
iton. The driving power lies in its own nature, lies in the 
active aspect of it, which is spirit. Cosmic desire is the outer 
energy affecting the inner side, which is spirit. This driving 
spirit in the ultimate unit is the same that causes lower 
orders of elementals to seek fun and excitement by gam- 
boling over the human nerves. The same driving spirit 
causes eventually dissatisfaction or surfeit with this fun and 
sport, and makes the elementals desire something of the 
other, to them unattainable, side of man, the immortal side. 
When the vague desire for immortality awakens in the 
ultimate unit it is embodied in an elemental of the better 
classes and this desire puts it in line to become human. 


The gradual change in the makeup of the elementals 
explains the desire. To ghosts in the low stages forms are 
civen; they have no forms of their own. These ghosts are 
lives. They have life, and are given form. They are moved 
by the impulse of nature, that is, cosmic desire, as repre- 
sented by the element of which they are. By circulation 
through physical bodies of the four kingdoms, the ultimate 
units in the ghosts progress from the primitive stage to a 
higher. When the ghosts circulating come into animal 
bodies they touch desire, and desire is gradually awakened 
in them, and so in their ultimate units. The desire is of 
different kinds according to the object of the desire and the 
nature of the sensation. When the ghosts circulate through 
a human frame the desires are more accentuated, because in 
a human are distinctly waves of lower and higher desires 
which roll over him in cycles. The desires of men effect a 
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classification of the ghosts into lower and better orders, the 
better are those which are in line to become men; the lower 
are not yet in line, they seek only sensation and fun. The 
better are in line because they seek not only sensation, but 
desire to become immortal. Those in line have a period of 
existence coextensive with their form. When an end is put 
to its form an elemental ceases to exist. Therein is seen a 
difference from a human. For when the form of a man is 
dissipated at death, something remains which rebuilds of 
itself another body for itself and for the mind to work 
through. The eleméntal in line to become a man desires to 
get that something, because only through that something 
can it earn immortality. 


Thus the ultimate unit advances and gets to the point 
where the ordinary human becomes distasteful to it. For 
ordinary humans can furnish to elementals nothing but sen- 
sation and fun. They are sport for elementals. They can- 
not bring the elementals into touch with thoughts of re- 
sponsibility and immortality, as the ordinary humans have 
no such thought, no matter what their professions and blind 
belief may be. Among the lower elementals a sharp dis- 
tinction is, therefore, to be made between the elementals 
there of the lower orders and those of the more advanced. 
The low orders want only sensation, constant sensation. 
The better orders long for immortality. They want sensa- 
tion, but they long at the same time for immortality. Some 
of these are those mentioned before in the article on chil- 
dren of humans and elementals. Immortality can be had 
only if the elemental earns the right to exist as a human 
elemental and so, through service to a mind, will in time 
be lighted up by that mind and lifted from the elemental 
races to be itself a mind. Finally the ultimate unit which 
started as an elemental of a low order, a kin to chaos, has 
advanced through forms which were given to it from time 
to time till it has ranged through all spheres and kingdoms, 
back and forth and becomes an elemental which longs for 
immortality. 
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N line to become men, then are those ghosts in which the 
ultimate unit has gradually traveled through all phases 
of elemental life to that stage where the ghosts long 
for immortality. Their mode of life is not like that of 

humans, yet not so different as to be beyond comparison as 
to forms of government, mutual relations, activities. 


They live in races of fire, air, water and earth elementals, 
within the earth sphere. Their actions, their methods of 
life, are according to certain forms of government. These 
forms of government are not like those under which man 
lives. They are of a superior character and are what to 
aspiring mortals would appear, could they be seen, ideal 
eovernments. Men whose minds have been far seeing and 
clear enough to catch glimpses of or become acquainted 
with these governments, may have in their writings pre- 
sented their impressions. Such may be the case of Plato’s 
Republic, Moore’s Utopia, St. Augustine’s City of God. 


These elementals have relationships with each other, 
closer or more distant. They may be related friendly as 
father and son, or father and daughter, mother and son, 
mother and daughter are, but they are not born. This; 
quite misunderstood and distorted, is the basis of the errone- 
ous notion that children should belong to the state, and 
may be the product of free love of the parents, with the con- 
sent of the state. But this is inapplicable to human affairs, 
and it is not true of the elementals. 


The activities of the elemental races are concerned with 
affairs in which the humans engage, but the affairs must be 
of an ideal kind and not of a covetous or impure nature. 
The elementals are to become human and take an interest 
in human affairs. They take part in all the activities of the 
humans, take part in industry, agriculture, mechanics, com- 
merce, religious ceremonies, battles, government, family 
life, where the activities are not sordid nor unclean. Such 
are their government, relations, and activities. 


In the present age the mass of humanity has been in ex- 
istence as humans for millions of years. The minds in- 











268 THE WORD 


carnate, or merely contact from time to time human ele- 
mentals, which have developed each out of a personality 
germ at conception. Each of these minds, generally speak- 
ing, has been associated with its human elementai for ages. 
The occurrences mentioned in the chapter on Children of 
Humans and Elementals are now unusual. The present 
time is not the time for elementals to become human ele- 
mentals and so enter into close contact with a mind. 


There are seasons for all things. The season for ele- 
mentals to come into the human kingdom has passed. An- 
other period will come. At present the time is unseason- 
able. A comparison may be made with a class in school. 
There is the school term; there is a beginning of the term, 
at that time pupils are entered, after the class is completed 
no new pupils go in; the class completes its term, those who 
have finished pass on, those who have not accomplishéd their 
tasks remain and start on a new term, and new pupils find 
their way in to fill up the class. It is the same with elemen- 
tals finding their way into the human kingdom. There are 
seasons when they come in masses. Between the seasons 
only those are received whom special individuals bring. The 
mass of humanity was formed and entered the school house 
of the world ages ago. 

The manners in which elementals of the better classes, 
those who are in line to enter humanity become human, 
vary. One manner has been shown above. That condition 
of man and woman which at present would make them at- 
tractive to one of these elementals, and which is so rare, 
was the common condition of the humans at the times in 
the far past when there was a season for entrance of ele- 
mentals. From that prior state of excellence mankind has 
degenerated. It has not held the point of advance it had 
reached. True, it appears, that man has worked up from 
barbarism to his present civilization, from a stone age to an 
electric age. But the stone age was not the beginning. It 
was one of the low stages in cyclic rise and fall. 


There are several reasons why the elementals cannot at 
present enter. One is that the men and women of today 
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cannot produce the physical cells to let in the elementals; 
that is, cells in which either the positive human energy is 
active and the negative energy from the elemental might 
act, or cells in which the negative human agency is active 
and the positive elemental force might act. Among the 
reasons, another is that two worlds, the human and the ele- 
mental, are each circumscribed and separated by walls, 
which are at present impenetrable. ‘The senses of the 
humans are like partitions separating the physical from the 
astral and psychic worlds. The elementals at the present 
time do not sense physical things, and the humans do not 
sense astral and psychical things. The elementals see the 
astral side of physical man but they do not see his physical 
side. Man sees the physical side of elementals, but not the 
astral or truly elemental side. So man sees gold but not the 
ehost of the gold, he sees a rose but not the fairy of the rose, 
he sees the human body but not the elemental of the human 
body. In this way the senses are partitions separating the 
two worlds. The human has its partition against the ele- 
mental, the elemental its wall against the invasicn of the 
himan. By such conditions the humans are separzted from 
the elementals at the times which are unseasonable. 


Though the elementals do not enter at present, because 
it is now unseasonable, the principle of their entrance re- 
mains the same. Therefore even in recent times exceptional 
cases may have occurred of issue from elementals and 
humans, into which issue minds have incarnated. 


When it was the season for the entrance of masses of 
elementals, mankind looked on life differently than it does 
today. In those days the humans were excellent in body 
and freer in mind. They were physically fit to bring ele- 
mentals into the human kingdom, as their bodies were not 
then afflicted with the ills and infirmities of modern man. 
The humans could see the elementals. The barrier between 
the two worlds was not strictly maintained. The elemen- 
tals in line to become human were attracted and sought the 
humans for association and union and lived with their 
human partners. From these unions were born offspring. 
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These offspring were of two kinds. Each had physical 
bodies. One kind had mind and the other was without mind. 
The kind without mind were former elementals which had 
through association with a human and parentage, gained a 
personality and at death had left a personality germ. The 
personality germ was guided by agents of the law, to the new 
parents, and so this personality germ bonded the union of 
these parents and then was the child. It was not in the 
child it was the child, the personality of the child. Therein 
lies the distinction between a mind which incarnates. The 
personality developed the powers which it had had as ele- 
mental and at the same time partook of the characteristics 
of the physical body, and had mental activities induced by 
the action of the minds about it. But it had no mind. In 
this condition it responded to the mental atmosphere of the 
mind of the community as readily as to the instincts urged 
by nature. It was not bothered by reason nor by mental 
perturbations. At puberty of the elemental a mind could 
incarnate in it. 


The first kind of issue had mind. The mind had a per- 
sonality germ and caused it to bond the union between the 
human and the elemental. The course of reproduction was 
followed, as it obtains today. The mind at or after the birth 
of the body incarnated in it. 


The elementals of the better classes, which had first as- 
sociated and afterwards united with a human and become 
the parent of human offspring, were in a later generation 
themselves embodied in the offspring of a similar parentage. 
They had clean, strong, wholesome, human bodies, which 
possessed freshness and elemental powers of nature, such 
as clairvoyance, ability to fly in the air or live under water. 
They had command over the elements and could do things 
which today seem incredible. The minds who incarnated in 
these bodies were clean, clear, frank and vigorous. The 
elemental responded readily to the guidance of the mind, its 
divine teacher, for whom it had longed for ages. Many 
present day men and women come from this ancestry. 
When they are thought of in their present immundicity, 
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viscidity, weakness, unnaturalness, hypocrisy, this state- 
ment of their bright ancestry seems too extravagant for be- 
lief. Nevertheless, they have descended and degenerated 
from that former high state. 


Such was for many people on earth today the beginning 
of the relationship of mind and elemental body, the direct 
and intimate relation of mind with a part of nature im- 
personed in a human body. The mind had the power at that 
time to do as it willed, keep the human elemental up to the 
high elemental order from which that elemental had come, 
and itself to progress in the course of its own development 
and complete its own incarnations in knowledge and wis- 
dom. It had the power to do all this both for the elemental 
and for itself. But on two conditions. Namely, that it 
caused the elemental to do what it, the mind, at the time 
knew should be done, and further that it should not be too 
much taken up with nor pay undue attention to the senses 
and sensations, which the elemental afforded. Some minds 
used their power. They themselves finished their term and 
became perfected minds, and their elementals were by them 
raised and are actually minds. But millions of humanity on 
the earth today did not follow that course. They neglected 
to do what they knew to be best; they gave way to the 
charm of the senses which the elemental and the elemental 
powers afforded. They exercised the powers of the ele- 
mentals and delighted in the senses. They used the elemen- 
tal powers to gratify sensuous delights. The minds looked 
out from their circles of light, into the elemental world, and 
followed where they looked. The minds should have been 
the guides of the elementals, but they followed where the 
elementals led. The elementals, not having mind, could lead 
only back into nature through the senses. 


The mind should have been as a parent to a child, should 
have guided, trained, disciplined the elemental, so that it 
would have taken the estate of the mind, matured into a 
mind. Instead, the mind became infatuated with its ward, 
and took pleasure in giving way to the joyousness and frolics 
of the elemental ward. The elemental remained untrained. 
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Naturally it wanted to be guided and controlled and dis- 
ciplined and trained, though it did not know how that was 
to be done, any more than a child knows what it should 
learn. When the mind failed to rule, and gave away to the 
natural impulses, the impulses of mindless nature, the ele- 
mental felt that it had no master, and, like a petulant and 
spoiled child, it balked at restraint and tried to dominate the 
mind and succeded. It has dominated the mind ever since. 


The result today is that many of the minds are in the 
condition of parents who are controlled by their spoiled, 
petulant and passionate children. Natural desires have been 
allowed to become vices. Humans long for physical change, 
excitement, amusement, possession, fame and power. To 
obtain these they oppress, cheat and ‘corrupt. They dis- 
pense with virtue, justice, self-restraint and regard for 
others. They cloak themselves in hypocrisy and deceit. 
They are surrounded by darkness, they live in ignorance, 
and the light of the mind is shut out. Thus they bring on 
themselves their innumerable troubles. They have lost faith 
in themselves and in others. Desire and fear drive them on. 
However, the mind remains the mind. To whatever depths 
it may sink, it cannot be lost. There is an awakening of some 
minds, and many now make efforts to control what they 
call themselves, but which is the human elemental. If they 
persist they will in time bring the elemental out of its pres- 
ent state and light it up with mind. So the ghosts which 
were eager to become human, and by association with a 
mind have become human elementals, have descended from 
their bright worlds and have sunk into the low condition of 
ordinary humanity. | 


Man has a duty to these elementals as well as a duty to 
himself. The duty to himself is to discipline the mind, bring 
it back to its high state and increase its knowledge, and to 
use that knowledge to be just and do right. Man owes it to 
the elemental to restrain its outbursts, and train it that it 
will grow to become a mind. 

(To be continued.) 
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THE SECRET DOCTRINE OF THE TAROT 
By Paul F. Case 
CHAPTER XI 


HAT object was represented by the ancient sign 
for Yod? Occultists give different answers to 
this question. Some say the letter was a picture 
of the forefinger, extended as a sign of com- 

mand. Others hold that it was a phallic symbol. A third 
notion is that the character was not intended to represent 
any object at all, because it was the sign of Spirit, which 
transcends all forms. ‘Those who believe this tell us also 
that the other letters of the Hebrew alphabet are all pro- 
duced by different combinations of Yod. In “The Tarot of 
the Bohemians,’ Papus develops this theory with char- 
acteristic ingenuity. 


‘The synthetic study of nature,’ says he, “had led the 
ancients to conclude that one law only existed, and ruled all 
natural productions. This law, the basis of analogy, placed 
the Unity-principle at the origin of all things, and regarded 
them as the reflections at various degrees of this Unity- 
principle. Thus, the Yod, which alone forms all the other 
letters, and therefore all the words and all the phrases of 
the alphabet, was justly used as the image and representa- 


tion of this Unity-principle, of which the profane had no 
knowledge” 


This doctrine is very plausible, and seems to agree with 
many ideas that are unquestionably connected with Yod by 
Kabbalistic authorities. The main objection to it is that 
only in the square Hebrew, which is by no means the orig- 
inal alphabet of Israel, is this letter the small, comma- 
shaped dot that a fanciful mind might suppose to be the 
structural unit, so to speak, from which all the other signs 
were developed. A very brief examination of the com- 
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parative tables in Taylor’s “The Alphabet,” or in the article, 
“Alphabet,” in the Encyclopaedia Britannica, will be suff- 
cient to convince the reader of this. It will be evident also 
that the earlier forms of this letter give no support to the 
opinions which make it a phallic symbol or a picture of the 
extended forefinger. It is, in fact, now generally conceded 
that the pictograph used in the ancient Aramaic and 
Phoenician alphabets probably represented the object desig- 
nated by the letter-name, which means “a hand.” 


With the implicits of the word “hand,” therefore, I 
shall begin my interpretation of the letter. By making 
this my starting-point I seek to avoid the danger of reading 
into the symbol meanings which have no true connection 
with its original significance. I hope to be able to show 
that this restriction entails no loss of genuine doctrine. My 
task, then, is to trace the occult meanings of Yod given in 
the Sepher Yetzirah. and other Hebrew theosophical works, 
to the ideas that all men associate with the human hand. 


By way of introduction, let me quote the words of one 
whose knowledge of life is literally the work of her own 
and her teachers’ hands. In an essay, “The Hand of the 
World,” published some time ago in “The American Maga- 
zine,’ Helen Keller writes: 


“All our earthly well-being hangs upon the living hand 
of the world. Society is founded upon it. Its life-beats 
throb in our institutions. Every industry, every process, is 
wrought by hand, or by a superhand—a machine whose 
mighty arm and cunning fingers the human hand invents 
and wields. The hand embodies its skill, projects and multi- 
plies itself, in wondrous tools, and with them it spins and 
weaves, plows and reaps, converts clay into walls, and roofs 
our habitations with trees of the forest. It compels Titans 
of steel to heave incredible burdens, and commands the 
service of nimble lackeys which neither groan nor become 
exhausted. Communication between mind and mind, be- 
tween writer and reader, is made possible by marvelous 
extensions of the might of the hand, by elaborate reduplica- 
tions of many-mentioned fingers. I have touched one of 
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those great printing-presses in which a river of paper flows 
over the types, is cut, folded, and piled with swift pre- 
cision. Between my thoughts and the words which you 
read on this page a thousand hands have intervened; a 
hundred shafts of steel have rocked to and fro, to and fro, 
in industrious rhythm. 


“The hand of the world! Think how it sends forth the 
waters where it will to form canals between the seas, and 
binds the same seas with thought incorporate in arms of 
stone! What is the telegraph cable but the quick hand of 
the world extended between the nations, now menacing, 
now clasped in brotherhood? What are our ships and rail- 
ways but the feet of man made swift and strong by his 
hands? The hand captures the winds, the sun, and the 
lightnings, and despatches them upon errands of commerce. 
Before its irresistible blows mountains are beaten small as 
dust. Huge derricks—prehensile power magnified in digits 
of steel—rear factories and palaces, lay stone upon stone in 
our stately monuments, and raise cathedral spires.”’ 


The hand, then, is the supporter of life, the instrument 
of progress, and the executive that realizes our aims. What 
could be more natural than to choose it as a symbol for the 
Supreme Spirit? In all parts of the world, in every age, God 
has been thought of as the Great Hand that designs, builds, 
preserves, and destroys the visible universe. The Persians 
carved hands at the ends of the rays proceeding from the 
solar orb that was their chief symbol of the Deity; the 
Mexican god of earthquakes was Huemac, “strong-hand;” 
the Zapotecs worshipped before the image of a hand carved 
from precious stone; and the Mayas typified their peaceful 
teacher-god, Quetzalcoatl, as a working hand. The artists 
of the early Christian centuries depicted God the Father as 
a hand emerging from a cloud; and to this day, in Hindu 
temples, the transforming power of Spirit, personified as 
Shiva, is represented by the same emblem. 


Kabbalists, therefore, adopt the instinctive symbolism 
of all mankind when they make Yod, the hand, the sign of 
Divine Royalty, and of the principle and origin of all things. 
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In this connection, let me quote a passage from the “Lesser 
Holy Assembly,” which, in a few short sentences, combines 
ideas familiar to Christian, Persian, and Hindu thinkers. 
“This beginning, which is called Father,’ we read in the 
eighth chapter, “is comprehended in Yod, which depends 
from the Holy Influence. Yod, therefore, is the most con- 
cealed of all the letters. For Yod is the beginning and end 
of all things.” Christian thought is distinguished for its 
development of the idea of God as Father of men, and this 
was the aspect of God that Christian artists represented by 
a hand; the hands at the ends of the sun-rays in Persian 
sculptures indicated the idea that all manifestations of 
working power in this world are forms of the infiux of the 
universal energy, or “Holy Influence,” specialized for this 
planet in the light and heat of the sun; and the hand of 
Shiva, creator and destroyer, is, for Hindus, the sign of 
that which Christians call the “Alpha and Omega,” the 
beginning and end of all things. 


In the Kabbalah, as in other versions of the Ancient 
Wisdom, that beginningless beginning is conceived to be 
a bottomless, eternal Will. Hence the Sepher Yetzirah 
assigns to Yod the path called “Intelligence of Will.” 
What makes man, as the Bible says, “a little lower than 
God,” is his ability to see the manner in which the Uni- 
versal Will expresses itself through nature, his power to 
reason out new lines of future action by inference from his 
observation of existing conditions, and, more than anything 
else, his possession, in the hand, of a tool by means of which 
he can apply his knowledge. His hands enable man to share 
in the divine government of the universe. This participa- 
tion in the Great Work is what Jesus called “entering the 
kingdom of God.” To enter the kingdom, he said, we must 
do the will of the Father, and this implies that God reveals 
His purposes to those who have learned how to watch what 
goes on around them. Jesus knew that man can find out 
what God wants in the world. The central thought in his 
doctrine is that the works of our hands ought to be devoted 
to the realization of our share of the great enterprise ini- 
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tiated by the Grand Architect. The whole plan of that 
stupendous undertaking is beyond our comprehension, but 
we shall be able to find out whatever we need to know for 
the successful accomplishment of our personal share in each 
day’s work. 


As we learned from our study of the Hierophant, God 
is our Teacher. He speaks to us in that Inner Voice which 
instructs those who listen to it. What we learn is the free 
gift of the Spirit. Thus the Kabbalah says that Intelligence 
of Will has its origin in Chesed, the Sephirah of Mercy. The 
Divine Benevolence, or self-givingness, is nowhere more 
clearly shown than in this direct communication of the 
Father’s wisdom and knowledge to His children. 


The more we listen, the more we learn, and throughout 
the course of our instruction one point is emphasized: the 
aim of creation is the realization of the symmetry, perfec- 
tion, and nice adaptability of form to use which constitutes 
true Beauty. Sacred books repeat this again and again. It 
is a doctrine which accords with all that is highest and 
holiest in human thought. In it we find the best guide to 
right action. 


Is what I am doing something that will make the world 
more beautiful? If you can answer that question in the 
affirmative, you may be sure that you are doing the right 
thing. Your standard of beauty must be high. It must look 
for the realization of perfection. It must foresee the time 
when here on earth we shall have a society in which every 
member is perfectly adjusted to every other member, and 
in which the conditions of environment will nowhere oppose 
themselves as obstacles to our wills. Such a society would 
be one in which every person was fully conscious of his true 
place in life, was fully aware that his personality was a 
center for the direct manifestation of the limitless power 
and wisdom of Spirit. It would be a society of Masters, in 
whose environment nothing could be any hindrance to their 
eternal progress. 

That the books of the Ancient Wisdom teach the possi- 
bility of making this planet the abode of such a race of per- 
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fected human beings is well understood by advanced oc- 
cultists. To many, at first, this ideal may seem to be a 
very distant goal; but the existence of men and women who 
have already reached the stage of development required of 
the persons who would form such a social order is declared 
without reservation by those who know, and there are num- 
bers of persons now living who have first-hand knowledge 
that this declaration is true. In various parts of the world 
today are living persons who have been liberated from all 
bondage, and they are the leaven that shall work in the meal 
of humanity until the whole race has been transformed 
into their likeness. 


These liberated souls have attained to union with the 
Supreme Spirit. No description of their state is possible in 
ordinary language, because it transcends the experience of 
the senses, and our common speech is based upon sensation. 
The Hindus describe the condition of the liberated soul as 
‘“Bliss-Absolute,’ and medieval Christian mystics wrote of 
it in terms that show why Kabbalists make Yod the sign 
of “coition.” Here the physical fact veils a spiritual mys- 
tery. It represents the union of the personal soul, which is 
personified in religious allegories as the Woman, with her 
Lord, who is the Christ, or Supreme Purusha. In that 
ecstatic blending of the personal with the universal we re- 
ceive our highest and holiest intimations of the Divine Will. 


In the occult sciences, moreover, the term “coition,”’ 
and its synonym, “copulation,” have a special technical 
significance apart from their mystical meaning. In as- 
trology ‘“coition” and “conjunction” are identical; in 
alchemy “copulation” designates the union of the philo- 
sophical male and female, the fixed and the volatile, after 
their separation and purification. This union is what is 
sometimes called the “Chymical Marriage.” It joins the 
volatile and the fixed in the sublimated First Matter. The 
latter, in spiritual alchemy, is the secret crystal, or trans- 
parent jewel of conscious self-identification with the Su- 
preme Purusha 


At that marriage, symbolized in the New Testament by 











THE SECRET DOCTRINE OF THE TAROT 279 


the story of the wedding at Cana, the water of the purified 
subjective mind is changed into the wine of compiete reali- 
zation. That which is merely the power to dissolve, reflect, 
and hold in suspension has added to it somewhat that is 
derived from a higher nature. It is water still, but it has 
been infused with the masculine principle which Greek 
mythology personifies as Dionysos, the deity of the vine. 
There is a wealth of suggestion in this allegory, and every 
reader of these pages will find it profitable to meditate upon 
it. I cannot here develop it further, because other aspects 
of the meaning of Yod have, at this time, a greater claim 
upon our attention. 


In the zodiac, this letter corresponds to Virgo. As this 
sign is the nocturnal house of Mercury, it may be said to 
represent the negative aspect of the principle symbolized in 
the major trumps by the Magician, as contrasted with the 
positive aspect, which the Tarot illustrates by the Lovers, 
who correspond to Gemini, the diurnal throne of the same 
planet. In many respects the Hermit is the exact opposite 
of the youth who is the central figure of the sixth card; but 
we shall discover presently that both the sage and the 
young man are symbols of the same principle that is rep- 
resented by the Magician. 


That principle, it will be remembered, is the specializa- 
tion of the Supreme Creative Energy represented by the 
Fool. Now, the Fool stands for Aleph, which has a numerical 
value of 1, and since the numerical value of Yod is 10, which 
may be reduced to 1, it is evident that Yod and Aleph are 
alike in essence. Again, we know that the number 10 is the 
extension of 4, and that it is the reduction of the extension 
of 7. Hence we may also seek for sidelights upon the 
meaning of Yod in the secret doctrines implied by Daleth 
(4) and Zain (7). In other words, the picture of the Hermit 
ought to be a development of ideas implied by the Fool, the 
Empress, and the Lovers. 


The numbers printed on the cards just named are 0, 
III, and VI. Their sum, IX, is the number of the card as- 
signed to Yod. Again, we should remember that the ex- 











280 THE WORD 


tension of Eight is Thirty-six, or Three plus Six. In Tarot 
numerals, it denotes the combination of the generative, 
self-extensive power of III, or the Empress, with the re- 
ciprocal activity of the spiritual and material natures, pre- 
sented to us in the symbolism of VI, or the Lovers. As VIII 
is the number of Strength, and its extension is reducible to 
IX, we see that the Hermit should represent a development 
of the ideas which we considered in the preceding chapter. 
He should show us, that is, the immediate consequence of 
the mastery of the fire of nature by the purified subjective 
mind. Finally, the sum of all these numbers of the major 
trumps that are connected with the Hermit (0, III, VI, and 
VIII) is 17, and as this reduces to 8, it brings us back at once 
to the proposition just stated, that the Hermit is the direct 
consequence of what is typified by Strength. 


The Hermit is what the Hindus call an “Apta.” He is 
an initiate anda prophet. His gift of prophecy is the logical 
result of his knowledge of natural laws. It is by no means 
‘miraculous. If a man perceives a great truth, and knows 
how, by concentration and meditation, to make his percep- 
tion the starting-point for a subjective process of deductive 
reasoning, he cannot help prophesying. For the subjective 
power of deduction is perfect, and it works out every prem- 
ise to the smallest details of logical application. Give a man 
accurate knowledge of the existing conditions in the life of 
a person or a nation, and if that man is an initiate, he will 
be able to foretell the inevitable outcome of persistence in 
any given course of personal or national conduct. 


From the most ancient times this gift of prophecy has 
been identified in the occultism of numbers with Nine, be- 
cause Nine, as the final term of the integral series, repre- 
sents that completeness of spiritual development required 
of the true prophet. For although prophecy is a gift of the 
Spirit, the natural talent for prediction requires a long 
course of special training before it can be exercised in its 
full perfection. The schools of the prophets mentioned in 
the Bible were devoted to giving such training to young 
men who had the natural gift of rapid subconscious deduc- 
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tion, and the traditions and methods of those ancient asso- 
ciations of initiates have been kept alive to this day by a 
body of illuminated men and women who are best known 
to Theosophists, perhaps, as the Great White Lodge. 


In his “Mystic Thesaurus,’ Whitehead points out that 
9 is the ultimate power of one place, 99 the ultimate power 
of two places, 999 of three places, and so on. Hence, says 
he, “The Infinite Cosmos may be represented by a series of 
nines of infinite places. The Number of the Infinite is there- 
fore 999,999,999.” The Infinite, in one sense, may be thought 
of as that which eternally reproduces itself, and this con- 
tinual self-reproduction is one of the most striking proper- 
ties of the number Nine. Multiply any number by Nine, 
and the result will be a number that gives Nine as the sum 
of the digits composing it, when that sum is reduced to its 
lowest terms. The extension of Nine, moreover, is 45, 
which reduces to Nine. Each of these peculiarities of the 
number is a mathematical symbol of the truth that when- 
ever the Perfect enters into manifestation it must be sup- 
posed to complete its work, and manifest itself perfectly. 
The undertakings of Omnipotence cannot fail, and the com- 
plete expression of the Supreme Spirit must be that Spirit 
itself. 


Some of the properties of Nine are remarkable for their 
close resemblance to those of Zero. Multiply any number 
by Zero, and the result is always Zero. We have just seen 
that the same thing happens when a number is multiplied 
by Nine. Again, the reduction of any composite number, 
say, 2304057026, is the same if we substitute nines for 
zeroes. The sum of the digits in this example is 29. If we 
put nines in place of zeroes, the total becomes 56. In their 
final reduction both 29 and 56 are represented by the num- 
ber 2. Again, divide by Nine any number composed of digits 
whose sum is not reducible to Nine, and the remainder will 
always be a digit that expresses the reduction of the original 
dividend. For example, 56 divided by 9 leaves a remainder 
of 2, which is the ultimate reduction of 56. Thus to divide 
by Nine any number which is not a multiple of Nine is 
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analogous to dividing the same number by Zero. What is 
left is always the essence of the original number. That 
these analogies were known to the inventors of the Tarot 
will be evident to anybody who will compare Foo! with the 
Hermit. 


In his “Kabbalah of Numbers” Sepharial says that Nine 
signifies regeneration, new birth, spirituality, sense-exten- 
sion, telaesthesia, clairvoyance, clairaudiance, prediction. 
He also calls it a number of obscurity, exile, and mystery. 
These meanings, it is clear, have direct reference to the 
state of the liberated personality after it has passed the 
ereat initiation. 

They correspond exactly to the implicits of the titles of 
the ninth key, which is sometimes called “The Sage,’ some- 
times “The Capuchin,” but most often “The Hermit,” which 
is the oldest and best designation. The word “hermit” has 
an interesting history. It is derived from the Greek for 
“a desert,” which, in turn, comes from a Greek adjective 
meaning “desolate, lonely, solitary,’ akin to another Greek 
root meaning “secretly,” softly, gently, quietly. Philo- 
logists trace these Greek words to a Sanskrit original which 
means “to stop, rest, be content.”’ 


The direct correspondence to the occult significance of 
Nine is,evident. To stop, or rest, indicates the completion 
of atask. To be content is to know the bliss of realization. 
Nor should we overlook the side-light of gentleness and re- 
pose suggested by the Greek derivation. That for which 
the Hermit stands is calm, effortless, and free from all trace 
of violence. Before all else it implies peace. 

The Hermit is a yogi. He has gone into the desert, and 
there, like Moses, Jesus, Paul and other initiates, he has 
heard the Voice of the One Teacher. The chains of illusion 
bind him no longer. He is free from desire. Above all else, 
he knows the Divine Will. He does not seek, for he has 
found the treasure of treasures, the pearl of great price. He 
is beyond the necessity for action; and none of the aims and 
ambitions that drive the ordinary man to action have any 
influence over him. He stands for more than the mere 
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cessation of endeavor. He represents complete realization. 
He knows to the full his identity with the Supreme Spirit. 
He has attained Nirvana, has entered the kingdom of 
heaven. 


A hermit voluntarily separates himself from the world. 
His pursuits are not those of this life. To the average man 
his pleasures would bring no happiness. The multitude 
scoff at his opinions. Men avoid him, for in his presence 
they feel ill at ease. Thus he is lonely, often friendless, and 
without fixed abode. Yet he is contented and happy, while 
other men are miserable. 


In a higher sense, the Hermit is ‘““He who dwells alone, 
apart from all others. He is the first, and He is also the 
last, for besides Him there is none other.” He is the per- 
fect Intelligence of Will, the Pure Consciousness of the Su- 
preme Spirit, knowing as a whole, and in every detail,exactly 
what it purposes to accomplish in the Great Work. The il- 
lumination of a sage is merely a personal expression of the 
universal self-knowledge of the 1 AM. A hermit who finds 
God finds that he is one with the Father. He realizes, bet- 
ter than I can ever hope to put it into words, that his 
illumination is not something that he has won, as a prize, or 
a reward for his personal efforts. He sees that it is the 
free expression of the boundless grace of Spirit. For this 
is the very heart of illumination: to know that there is but 
one Thinker of all thoughts, one Actor of all activities. That 
One is alone, unaccompanied, unattended, unique. He is 
the Supreme Purusha. His solitude is that of superiority. 
He stands, without a second, upon the heights. 

Again, as implying isolation, the title of this card re- 
minds us that isolation, Kaivalya, is a Sanskrit term having 
a special technical sense of the yoga philosophy. Vive- 
kananda writes: 

“Isolation, that is the goal; when it is attained, the soul 
will find that it was alone all the time, and it required no one 
to make it happy. As long as we require someone else to 
make us happy we are slaves. When the Purusha finds 
that It is free, and does not require anything to complete 
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itself, that this nature is quite unnecessary, then freedom 
is attained. Then comes this Kaivalya. When the soul 
realizes that it depends on nothing in the universe, from 
gods to the lowest atom, that is called Kaivalya (isolation) 
and perfection. It is attained when this mixture of purity 
and impurity called mind has been made as pure as the 
Purusha itself; then the Sattva, the mind, reflects only the 
unqualified essence of purity, which is the Purusha.” (Raja 
Yoga, p. 206.) 

The Tarot picture that corresponds to these ideas needs 
little explanation. Every detail of the symbolism confirms 
and rounds out the impressions we have already received 
from our study of the letter, the number, and the title. 


The time is night. On a snow-capped mountain stands 
a bearded old man, wrapped in a long cloak, with the cowl 
drawn over his head. In his right hand he holds aloft a 
lantern, wherein the light is in the form of a six-pointed 
star. This light he shelters from the wind with a fold of his 
garment. In his left hand he carries a staff, curiously 
shaped, with a knob at the top which resembles a serpent’s 
head. The sage gazes intently downward, as if watching 
the path by which he has climbed, and he seems to be light- 
ing the way for other travelers. 

In almost every particular, this card is the antithesis of 
the one that bears the Zero sign. The Fool, clad in bright 
raiment, stands on a height, it is true; but from that height 
he sees another beyond, and the rising sun behind him im- 
plies the beginning of a process of manifestation. The Sage, 
in a plain robe of gray, has reached the height toward which 
the Fool was looking, and in the darkness that suggests the 
end of labor, he looks down in retrospection. 


No contrast could be more complete, but the Fool and 
the Hermit, nevertheless, represents two aspects of a single 
reality, even as Zero and Nine are symbols having practic- 
ally the same mathematical properties. For if we may con- 
ceive Spirit as the beginning of all things, as the eternal 
youth playing all the parts in the drama of manifestation 
(for sport, as Manu tells us), so may we also think of It as 
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the end of all, as the Ancient of Days who, as He who is 
older than all, is the First Experiencer, and is, in conse- 
quence, the Light-bearer for all creatures. 


The lantern, sheltered from the wind, is a familiar sym- 
bol for the perfect concentration of the mind in yoga. Its 
light, a six-pointed star, has a deep meaning for students of 
Oriental philosophy as well as for Kabbalists. As I under- 
stand it, the particular significance of the symbol as used in 
this picture is that the light of true illumination results 
from the perfect balance and blending of the activities of 
the objective and subjective minds. It is, in brief, the 
logical outcome of the subjective process of deduction, start- 
ing from a reasonable premise formulated as the result of 
objective experience and inference. 


As drawn in my revised version, the staff of the Her- 
mit combines ideas suggested by the Tarots of Court de 
Gebelin and Oswald Wirth. Like the older otf these two, it 
has two curves, and the handle is shaped like a serpent’s 
head; and it follows Wirth’s version in being a jointed rod, 
having seven points, including the tip and the handle. It 
symbolizes the spinal cord, the seven centers, or chakras, 
and the serpent-force. The Hermit holds it in his left hand, 
because he who has reached the heights has no longer any 
need of actively employing the force it represents. 


This key, then, may be interpreted (among other 
things) as a symbol for success in yoga. It signifies libera- 
tion from the bondage of sense-life. It has been written: 
“One so freed from the bondage of the senses transcends 
all material relations, and becoming all supreme light, re- 
gains his own Self. It is beyond mortality, beyond fear. It 
is Truth. Truth is only another name for the Absolute.” 


They who enjoy this experience do not raise themselves, 
although prior to it they seem to themselves to be climbing 
the steep path of hard and tedious practice. In reality, as 
Paul said, they are “caught up.” Through the illumination 
of highly developed men the Universal Mind knows itself. 
For One Life is manifest in all that lives, and One Mind 
enters into all experiences. 

To be continued. 








IMMANUEL KANT’S LECTURES ON PSYCHOLOGY 


Translated with an Introduction. 


By Eduard Herrmann. 
I. 


HE reason which prompted me to translate the 

almost unknown “Lectures on Psychology” by 

Kant, is to be found in the belief that it is im- 

portant to show that the greatest philosophers, 

those who exerted a lasting influence and shaped 

the thoughts of humanity, always believed in immortality 

and consequently in the necessity of leading a moral life, 

and that some of them even went farther than that and 

boldly proclaimed the teaching of reincarnation as the most 

rational one—Schopenhauer, Hellenbach, Lessing, Goethe. 

Now, although Kant does not mention reincarnation in his 

published works, it is asserted on good authority that he 

was three times asked about his views respecting the destiny 

of the soul; the first time, in his younger years, his answer 

was that he did not know; later he asserted that the soul 

was immortal; the last time he spoke in favor of reincarna- 
tion. 


There is another reason why I want to speak about 
Kant, and this may also be my excuse for meddling with 
the business of those professors in our colleges and univers- 
ities who are undoubtedly much more apt to expound and 
explain the difficult reasonings of the German thinker, than 
‘I can ever be. This reason is to be found in the fact that 
there exists a little book by I. Kant entitled, “Lectures on 
Psychology,” which, so far as I know, is not translated into 
English, although it contains most important teachings in 
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reference to the soul and future destiny of man. These lec- 
tures seem to be unknown by our professors, otherwise they 
could not ignore them entirely, especially in our time, when 
experimental psychology has made great strides in the direc- 
tion towards the supersensible world. 


Immanuel Kant was born at Konigsberg in Prussia, 
April 22, 1724. He was educated at the university of his 
native town and later appointed professor of logic and meta- 
physics. His death took place on February, 12, 1804. There 
was nothing eventful in his life, which was almost ascetic 
in its monotonous regularity. Kant was a man of unim- 
peachable veracity and honor, austere in his principles of 
morality though kindly and courteous in manner, a bold and 
fearless advocate of political liberty and a firm believer in 
human progress. His principal works are: Critique of the 
Pure Reason and Critique of the Practical Reason. In the 
first he examines critically the objects of cognition, the 
faculty of cognition, and the sources of knowledge lying 
therein. His aim is to separate the universal in cognition 
from the knowledge which we derive through the senses 
and then to determine the limits of cognition. Thus, the 
faculties of sense, understanding, judgment and reason, 
have certain innate a priori forms, conceptions and func- 
tions which are the necessary conditions of any experience 
whatever. This is entirely in harmony with the theosophical 
teaching that it is the inner man which really causes the 
outer man to get an understanding of his surroundings by 
means of the senses and his ability to reason. 


But Kant also holds that the universal forms, which exist 
a priori in the human mind, can afford knowledge only 
when the objects which they cognize are presented by 
experience; or, in theosophical language; the objects which 
we observe with our senses have their first origin in ideas 
(they exist a priori in the divine, or in the human mind); 
through our coming in contact with them by means of the 
senses, we receive a certain amount of knowledge in regard 
to their physical existence as well as to their ideal form. 
Within the limits of experience we are cognizant through 
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the senses and the understanding, not of the things as they 
really are in themselves, but only as they appear—this is 
the opposition between noumena and phenomena. This 
opposition makes it impossible for us to ascertain the intel- 
ligible basis of the phenomenal world by means of the senses. 
In his Critique of Practical Reason Kant operates in the 
sphere of ethics and strongly maintains the validity of the 
moral law with its important consequences. He develops 
the idea of freedom, of immortality, and of the existence of 
God. Kant’s belief in God is based on the inward necessity 
of a practical morality. Religion depends entirely on mor- 
ality, it is in fact identical with it. Those two principal 
works of Kant reveal him as the great critical thinker who 
tries to fix the limits of human understanding, by showing 
that only experience can be a reliable guide of reason. But 
that Kant was much more than a cold logical thinker, that 
he was a real mystic, is proven by his statement “that we 
are not able to recognize the thing itself but only its appear- 
ance” and it is proven much more clearly in his “Lectures 
on Metaphysics,” a book which was first printed in 1821, 
and published by K. H. Ludwig Poelitz. It deals with 
Ontology, Cosmology, rational Theology and Psychology. 
We shall consider only the last named section, because it is 
most important for the theosophical conception of the 
world, and full of surprises for those men of science who 
regard Kant’s writings as a foundation of materialism. The 
fact that these lectures could fall into oblivion proves either 
that they were purposely ignored because they showed Kant 
from a point of view which could not be reconciled with the 
materialistic conception of the world, or because they were 
considered worthless because the world did not at that time 
have any proofs for Kant’s peculiar statements. It is cer- 
tain that the book is only known to some Kant specialists, 
for in 1883, that is, one century after Kant delivered the 
lectures, the “Philosophische Monathefte” p. 129, call them 
“a source of Kant’s history of development, which has re- 
mained unnoticed.” The lectures decide once for all the 
disputed question concerning Kant’s opinion of the Seer 
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Swedenborg, whose peculiar gift of clairvoyance made so 
great a sensation at that time, that Kant wrote his well 
known book “Dreams of a Ghostseer,” which was never cor- 
rectly understood, because all the world was then very much 
against mystical things and naturally attributed to Kant the 
same antipathy. If Kant in his “Dreams of a Ghostseer” is 
sceptical in regard to the possibility of spirits coming into 
contact with our physical world we should neither wonder 
about it nor take it as a proof for his disbelief in a spiritual 
world, for in his time researches and experiments in spirit- 
ism were out of the question and consequently he could not 
have the experiences which Schopenhauer, Du Prel, Hellen- 
bach and other philosophers had later. But he did not doubt 
that man is a spiritual being and so may come into contact 
with the spiritual world, exactly as Swedenborg teaches. 


—— ee, es 


Attention has often been called to the fact that great 
thinkers or poets seem to have the faculty of foreseeing 
events of the future; this is certainly the case with Kant, 
for in astronomy, physics and biology, he intimated much 
that was later discovered, the nebular hypothesis, the law of 
preservation of force and the teaching of organic develop- 
ment. The same faculty of anticipation enabled him to fore- 
see the empirical progress of modern mysticism. This is the 
reason why his “Lectures” are of such interest to us and 
why their real meaning can only now be correctly under- 
stood. Du Prel says that modern mysticism embraces an- 
imal magnetism, hypnotism, somnambulism and spiritism, 
which have been scientifically investigated during the nine- 
teenth and twentieth centuries. Kant could not know them; 
but just as little are they known to our universities, although 
it would be of the greatest interest to them, because modern 
experimental mysticism would introduce new thoughts, new 
virility, not only into philosophy and pyschology bui also 
into medicine, jurisprudence, physics, chemistry and botany. 
A philosophical treatment of mysticism furnishes a series of 
positions relating to the metaphysical nature of man. The 
most important of these positions is to be found in Kant’s 
Psychology, which might be called a regular system of mys- 
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ticism if he had have known the facts later discovered about 
somnambulism and spiritism. That he expected those facts 
from the future is distinctly mentioned in the “Dreams.” It 
is not to be denied that Kant, in his Psychology, deals prin- 
cipally in hypotheses and leaves it to the future to find the 
proofs of experimental researches. He could not do other- 
wise in his time, but that he intuitiveiy found the truth de- 
serves our appreciation and admiration. Dr. Carl du Prel, 
to whom we are indebted for this new publication of Kant’s 
Psychology, has written an introduction which is at the same 
time an excellent explanation of Kant’s position on this all- 
important question, and since, in my opinion, there is no bet- 
ter source of information accessible, I propose to lay it be- 
fore the reader and thus enable him to understand better the 
reasoning of the great thinker. 


KANT’S MYSTICAL CONCEPTION OF THE WORLD. 
By Carl Du Prel. 


Weak persons try to strengthen their position by quot- 
ing the sayings of great men in their own favor, or even to 
claim them as partisans or precursors. I am therefore pre- 
pared to see this inquest of Kant’s mystical contemplation 
of the world explained as a feeling of weakness in regard to 
my own mysticism. But the reader who is unbiased will 
soon find that my attempt has to be taken more seriously ; 
for I shall not try to give a new mystical sense to the known 
writings of Kant, but to give coherence to the undoubtedly 
mystical thoughts which may be found here and there in his 
works; and to point out, by means of his “Lectures on 
Psychology,” which have almost been forgotten, that Kant 
himself gave to mysticism the form of a settled system as 
far as this was possible in his time. I shall refer to writings 
of Kant from all the epochs of his development; from his 
pre-critical and post-critical period; from “the true estima- 
tion of the living forces,” from the “Dreams of a Ghost- 
seer,” the “Critique of Pure Reason,” “The Critique of Prac- 
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tical Reason,” and especially from his “Lectures of Psychol- 
ogy.” We shall then see that Kant inclined all his life to 
a mystical contemplation which he finally crystalized in his 
Psychology to metaphysics of man, although the lack of 
empirical facts was an impediment to. him. Kant treats 
Psychology not in a vulgar sense; with him it becomes 
transcendental psychology in which he appears as the real 
precursor of the mysticism of today, and that in a degree 
which I thought hardly possible. 


Now it is true that the real task of his life was the criti- 
cal; he has inquired into the extent, the limit and the facul- 
ties of human reason, has shown that experience must guide 
it and has forbidden speculative jaunts. But such a powerful 
spirit as Kant’s cannot be narrowed down to metaphysical 
thoughtlessness; it is impossible that this great philosopher 
should not have had that impulse which is the psychological 
foundation of all philosophy, the metaphysical necessity. If 
the critical Kant taught that we have to study the organ of 
cognition before we can study the object of cognition, that 
means that we have first to study man himself before we 
can explain the world; the mystical Kant did the same. He 
recognized that the true entrance door to metaphysics is 
the old “Know thyself.” The riddle of man is the principal 
question for Kant. Here he allowed himself speculation, at 
least in the forms of hypotheses, because just here in the 
most complicated and enigmatical form of nature in man, 
whom the ancients already recognized as the microcosm, 
it is to be expected that new discoveries, new facts may 
furnish the empirical confirmation for metaphysical 
hypotheses. This hope of Kant was indeed justified and the 
reader of his psychology will satisfy himself that the 
hypotheses of the great thinker were well grounded, for his 
intuitive solution of the riddle of man agrees with the induc- 
tive one of the mysticism of today. 


The thought of Kant, that the perceivable world is only 
the appearance of “a thing per se” unknown to us, and that 
time and space are only forms of our cognition, is eminently 
mystical, and insofar Kant may well be named a mystic. 
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But his transcendental idealism is mysticism without a posi- 
tive tenor, and I, as an isolated representative of the mysti- 
cal philosophy, could only make use of positive opinions of 
Kant which were in agreement with my own mysticism. 
Such an agreement would be valuable; since I know facts 
of hypnotism, somnabulism and spiritism from which it was 
not difficult to derive my mystical views inductively, while 
Kant’s genius alone enabled him to get the same views re- 
garding the nature of man, from which the mystical facts 
may be derived, deductively. Adversaries, of course, will 
say that philosophical intuitions, even the profoundest, have 
no scientific value as long as they cannot get the sanction 
of natural science. Now it is true that intuitions receive 
their real value only when found by logic and confirmed by 
experience, but why did our modern science not treat the 
intuitions of Kant according to Goethe’s admonition: “What 
you have inherited of your fathers earn it, in order to pos- 
sess it?”’ And it makes a great difference who has intui- 
tions; that those of Kant must not be underestimated is dis- 
tinctly shown by Zoellner, who pointed out that Kant antici- 
pated a series of important discoveries, made by natural 
science, in the nineteenth century, among which are the 
fundamental principles of the conservation of force and the 
teaching of evolution. His philosophical intuitions are just 
as important, for all the systems expounded after him have 
grown out of his “Critique of Pure Reason”; Fichte, Schell- 
ing, Hegel, Herbert and Schopenhauer, are based on Kant; 
Hartmann, Bahnsen and Hellenbach are branches of 
Schopenhauer. The whole thinking in philosophy and nat- 
ural science can be found in nuce in Kant’s writings. His 
philosophy contains intuitionally the buds which have in the 
meantime become blossoms. Ingenious thoughts are always 
fructifying, often in another’s brain, and it is simply the his- 
torical position of a philosopher which causes them to ap- 
pear in the form of intuitions with that philosopher. It is 
the sign of genius to anticipate truths and to develop far- 
reaching conclusions from little facts, while talent needs 
whole cargoes of facts in order to find unimportant conclu- 
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sions; it usually finds the truth only after science has fur- 
nished the necessary data. 


That so many different philosophical systems have grown 
out of Kant is not to be explained by his roaming wildly 
about in metaphysical speculations, but because in him, as 
in a biological prototype, are the germs enclosed which later 
differentiate themselves into different species; and if I now 
attempt to point out the germs of Kant’s mystical concep- 
tion of the world it is in recognition of his genius and not 
because I feel that my position needs such a support. If 
the correctness of the mystical conception of the world can- 
not be proven out of itself, then the explanation of mystical 
thought germs of a celebrated man can never save it. In 
the meantime I modestly hope that those learned people who 
see in mysticism nothing but the result of perverted think- 
ing, will somewhat come to their senses if they see that all 
the principal points of the mystical view of life are in har- 
mony with views which may be found in Kant’s works; to 
accuse him of perverted thinking would rather be risky. 
Nor will they be justified in accusing me of having misunder- 
stood the great philosopher, for I shall cite his own words. 
In spite of all this it is to be expected that the antagonists 
will continue to deny the facts of mysticism because they 
purposely evade them; they will also reject my philosophical 
explanation of those facts; but since the agreement with 
Kant cannot be denied the unbiased reader must recognize 
that Kant needed only the material of facts gained by ex- 
perience in order to transform his mystical intuitions into a 
philosophical system which would be in perfect accord with 
the mysticism of today. The dogma and supposition of ma- 
terialism is that there is nothing supersensual in the world, 
but only matter; all that we experience can therefore be 
only a modification of matter, as for instance, human reason, 
which is simply a modification of the brain. This material- 
istic conception leaves no room for mysticism. 


The supposition of mysticism, on the contrary, is that 
sensuousness and reality are by no means identical, as the 
materialists believe; that besides the sensuously perceivable 
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world there exists another one; that besides the sensuous 
mode of cognition there is another one; and that besides the 


forces and laws of the sensuous world there are other forces 
and laws. 


What now is the position of Kant on this question? 


He who does not think it at least possible that the reality 
transcends sensibility, has no occasion to write a “Critique 
of Pure Reason.” He who is of the opinion that the real 
world and the world of our conception are, in regard to quan- 
tity and quality, the same, cannot stand in need of opposing 
the dogmatical philosophy by a critical one; he can at once 
begin with the objects of cognition and philosophize about 
the world without examining the organ of cognition and its 
faculties. In so far Kant’s “Critique of Pure Reason” has 
mystical thought already as a logical supposition. But since 
he could not yet know the facts of mysticism we cannot 
expect more from him than the concession that another 
world is logically possible. 


This thought we find clearly mentioned by Kant, in his 
essay “Concerning the True Estimation of the Living 
Forces.” In paragraph 8 he says: “It is true in the correct 
metaphysical sense that there may exist more than one 
world;” and he continues: “Because one cannot say that a 
thing is a part of the whole if it does not have any connection 
with the other parts, and since the world is a compound 
being, it follows that a substance which is not connected 
with anything in the world cannot belong to that world, 
cannot be a part of it except in thought. If there are many 
such beings which are unconnected with anything in the 
world but have a relation among themselves, then they 
form a particular whole, a particular world. It is therefore 
not correct if they teach in the halls of wisdom that in a 
metaphysical sense there cannot exist more than a single 
world. It is possible that God has created many worlds; 
and it must remain undecided whether they exist or not.” 
Furthermore he teaches that no space, no expansion could 
exist 1f the substances did not have the power to operate 
outside themselves; that without forces no connection, with- 
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out connection no order, without order no space would be 
possible; that the threefold measuring of space is to be at- 
tributed to the fact that the forces of terrestrial substances 
diminish with the square of distance. Another law of opera- 
tion would necessitate another dimension of space—that 
means of world of its own.’ 


Now since our soul belongs to those substances which re- 
ceive their impressions according to the law of the square of 
distance, it follows that we are unable to imagine a space 
of more than three dimensions. After Kant, it is not prob- 
able that there exists only a three dimensional world; there 
could be as many worlds as there are kinds of space possible 
and the inhabitants of those worlds would have another 
mode of cognition while we have a different degree of cogni- 
tion. In his “Natural History of the Heavens,’ Kant inti- 
mates the possibility of an entirely spaceless world. The 
intelligences living there would not be subject to the condi- 
tions which make a cognition of the world of space possible. 
To get an insight into this world of spirits would only be 
feasible in one case, namely, if the soul itself belonged to 
the inhabitants of the spaceless world—that is, if the soul 
were a spirit. In this case immortality would mean a rais- 
ing of human nature, not only a transposition from planet to 
planet within our world. 


The question of the “whereabouts” of this not physical 
world does not exist for Kant, because it is in the nature of 
that world not to be in need of space. Impenetrability is a 
property of the physical world only; the spiritual world 
could therefore well be within the same space as the 
physical; this belongs to the idea of the non-physical. But 
it also belongs to the inhabitants of the spiritual world, who 
could therefore well be enclosed in a material organism. 


Just as we human beings have the physical senses, so 
would the inhabitants of the spiritual world have correspond- 
ing non-physical senses, which are not dependent on matter 
and space. The physical senses cannot have any cognition 





‘Kant V, 24-26. 
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of the non-physical world and only the idea of a non-physical 
cognition is permitted to us. In order to prove that the 
latter is a real fact, we would need the same experiences 
which ghostseers claim to have. Kant does not deny the 
possibility of a non-physical mode of cognition, a socalled 
second sight of the soul. He writes to his friend, Miss von 
Knobloch: “Although I know a good many of not improb- 
able stories, relating to appearances and activities of the 
world of spirits, yet I think it best to follow always the rule 
of reason and to accept a negative position; not as if I pre- 
tend to know that they are impossible (how little do we 
know of the nature of a spirit!), but because all of them are 
not sufficiently proven.” And in his “Dreams of a Ghost- 
seer,’ Kant explains the contrast between the pneumatical 
and the physical in that a pneumatic substance could be in 
the same space with a physical, without supplanting the 
latter. A pneumatic world would therefore not properly be 
another world of space, it would not have any need of space, 
just as we would not have any need of dwellings if we were 
pneumatic beings. Kant calls the pneumatic substances im- 
material, and, if they have reason, spirits. He does not 
consider it unthinkable that spirits may dwell in corporeal 
beings, since they act in space but are spaceless. And he 
considers man, and in fact all living beings, as physical and 
at the same time not physical beings (just like Swedenborg). 
This conception of man he calls “charming” and says that 
from esthetical as well as from moral reasons, he will not 
give it up. Such beings lead a dual existence, but so that 
they remain strangers to each other. Physical man at least 
could only in very rare cases become conscious of his spiritual 
existence, and that would be an extraordinary exception. 


From all this is distinctly seen that Kant does not establish 
his proofs for the existence and the spirituality of the soul 
on the normal sensitive mode of cognition; consequently I 
can refer to Kant with my opinion that only a transcendental 
psychology is able to furnish the proof for the existence of 
the soul. 

(To be continued.) 
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NOTE BOOK OF A PSYCHIC 
By Laura C. Holloway Langford 


Chapter 14. 


OR some time I had been conscious of a new pres- 
ence about me and had felt a powerful and deter- 
mined will was being exerted to command my at- 
tention. It made me restless at times, and on sev- 

eral occasions | became impatient and inclined to be com- 
bative. I had no fear of this persistent shadow-person and 
| would have tolerated it with more complacency, perhaps, 
had I not been preoccupied with plans for the concert I had 
| promised to arrange for the young men. Finally I spoke to 
Doctor Meredith about it, for he was daily with us, and he 
| consented one morning as he came out of Cousin Jamie’s 
room to “let me tell him something.” He was very good 
natured about it, and followed me into the breakfast room, 
saying he was delighted to be of service in any way. My in- 
tention was to give him a detailed account of the presence 
of some one who was trying to force me to a recognition of 
his or her presence. I began by saying I thought it must be 
a man from the will-power manifested, and Doctor had 
| smiled at this remark, and leaned back in his rocking chair, 
| content to hear my further revelations. But I made none, 
for at that moment, there was outlined at his side a shadowy 
form, and I instantly cried out, “Oh, here is the man now.” 
This exclamation caused the shadow-man to move a little 
nearer to me, and I at once began giving to Doctor an ac- 
curate description of our partially invisible guest. “You 
have made a strikingly accurate word-picture of James Mid- 
dleton,” he said. “How stupid of me not think of him my- 
\ self,” I replied. 








“It is not surprising he comes here, Nellie; his mind was 
upon his son, and of his visit to him at the moment of his 
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death, and it is very natural he should seek his presence and 
want to be recognized.” 


“True enough,” I meekly responded; and then to make 
amends for my inhospitable attitude I asked if there was 
anything I could do for him. But he had vanished suddenly, 
and in the space where he had been standing I saw a picture, 
so vividly clear that I began describing it at once. 


It is a garden scene that opens before me like a panorama, 
Doctor, and I feel impelled to make it very clear to your 
mind. In the one section that I must distinctly describe are 
pear trees laden with ripening fruit—one tall and slender 
tree has two long limbs extending far out, one almost directly 
above the other. The upper one bends under the excessive 
weight of multitudinous and thoroughly ripe pears. They 
are large, and of a very fine variety, I should say. Under- 
neath the tree, looking picturesque enough to arrest a 
painter’s attention, is a large boulder, its ragged projecting 
ends almost hidden under a drapery of moss and brilliant 
hued field flowers. The grass grows tall about it, so that its 
uneven edges and sharp angles are not discerned at a casual 
glance, except in one instance where an ugly point of rock 
rises threateningly and mars the otherwise symmetrical scene. 
The ground slopes abruptly at this point and below it is an 
uneven precipice, and so while the general view is that of an 
apparently smooth space, for the grass is very luxuriant and 
looks like an emerald sea under the summer sunshine, the 
defects noted are a menace to one walking carelessly over it. 
Impelled as I was to minutely examine the ground about me, 
my attention had not been directed from it until the sound 
of voices reached my ears and turning I see two youths who 
had entered the garden and were walking in the direction of 
the pear tree I have described. One of them was enthusiastic 
in his admiration of the fruit laden limbs extending out so 
far over the ground, and the other was silent and very dis- 
trait in manner. He seems to be not only indifferent to the 
beauty of the scene, but preoccupied with his own thoughts. 
Oh, now, as they come nearer to me I see they are Cousin 
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Jamie and Chester. Not the Cousin Jamie we know, but a 
vigorous and fearless youth, headstrong in his impetuosity 
and of a dauntless, care-free nature. Chester, also is dif- 
ferent from the lad who is here; he is excitable and of so 
delicate a physique as to necessitate constant effort on his 
part to keep up with the robust athlete beside him. Just now 
he must be in much physical pain; perhaps an aching tooth 
makes him hold his hand over his cheek and droop his eyes 
which have a tired look. Chester had seated himself upon 
the ground and put both hands about his face, while Jamie 
tossing off his light coat made a spring upward and easily 
caught hold of the lower limb of the tree. Soon he had 
reached the goal and once securely on the limb, he shook it 
and a downpour of fruit followed. He called to Chester to 
eat one of the pears; it would do him good, for they were very 
ripe. He did not wait to know that his advice was being 
followed, for not content with his present point of vantage, 
he walked along the limb which now bent and swayed under 
his weight, but he was holding to the one above him, and 
manifested no sign of uneasiness because of the frailness of 
his support. 


But Chester’s attention was now riveted upon him and he 
cried out to him to come back. There was so much of agony 
and terror in his appeal I wonder Jamie was not impressed, 
but he was not; bantering words were returned by him as he 
recklessly shook the limb above him, while Chester suddenly 
jumped to his feet and ran like a madman to the tree, seized 
the limb, bending lower and lower at each motion of Jamie’s 
body and shook it with the rage of a maniac yelling at the 
top of his voice, “You will be killed if you fall on the rocks.” 
Jamie must have suddenly realized that he was standing im- 
mediately above the boulder; and perhaps the violent shak- 
ing of the limb and Chester’s wild cries must have frightened 
him. He lost his hold, and lurched forward, his head striking 
first on the uneven surface of stone below. 


What further transpired is blurred in the picture. Chester 
must have fainted when the accident occurred, for I see him 
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first lying under the broken limb, and then painfully lifting 
himself to a sitting position and looking apprehensively 
about him. He tries to speak, but seems too weak to use his 
voice and he lies down again. Soon he makes a second effort 
to rise, and as he gains in strength he sees Jamie’s body 
crumpled in a heap on the ledge of the rock, his face white 
and drawn and apparently lifeless. 


Fright gives strenth to Chester and he calls loudly for 
help. Fortunately help was near. One of the field hands, on 
his way home to his dinner, heard his cries and ran to the 
garden. A glance at his master’s plight caused him to hurry 
away for help and soon tender hands lifted Jamie and carried 
him to the house. Chester’s exertion to summon help had 
caused him to faint again and he was unaware of what was 
occurring about him; unaware, as well, that his young master 
was not dead, as he had supposed him to be, but was alive and 
‘in no immediate danger, according to the verdict of the 
physician who had been quickly summoned to attend him. 
The next day he was told this and also that two surgeons 
were then making an examination to see what if any internal 
injuries had been sustained. It was not meant that Chester 
should understand the real significance of the presence of the 
surgeons, and he, weak and helpless as he was, sobbed him- 
self into a half-delirious sleep. For many weeks he, too, was 
under the Doctor’s care. 


Months of suffering followed the painful operation per- 
formed on Cousin Jamie, but he slowly recovered and once 
more appeared about the house. But now he used crutches, 
and moved with cautious hesitation, a greatly changed per- 
son inallrespects. His illness had worn his father’s strength 
and Jamie suffered each time he studied the lines on his face 
or noted his lassitude of body. He sometimes felt an awk- 
ward constraint in his presence, for he knew his father could 
not understand his solicitude over Chester’s condition or his 
eagerness to have an interview with the lad. But he never 
ceased to ask to see him, and it was not until the two had had 
a long confidential talk, while Mr. Middleton was out taking 
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a long drive, that Jamie’s anxiety was assuaged. After that 
occasion he became much more cheerful and Chester, too, 
was happier and his recovery was more rapid. Jamie had 
been given to understand that he never would walk again 
without his crutches and would have to be careful in regard 
to his eyesight until his nervous system regained its normal 
tonicity. He seemed subdued and chastened in spirit, and 
never showed the least irritability except when questioned 
about the accident. And when he would become so cross and 
obstinate that not only his father but the family physician 
desisted. The former decided to question Chester for details, 
but he received for answer the information that Master 
Jamie made him promise never to speak to anyone on the 
subject while he lived, and with that unsatisfactory reply Mr. 
Middleton had to content himself and he never knew that 
Chester was the direct cause of the accident which had made 
his son a hopeless cripple. Jamie suffered horribly not only 
on account of his father, but for Chester, whose remorse was 
a constant cause of anxiety to him, and it was not until he 
had obtained from his father a paper giving Chester his full 
freedom and immediately releasing him from slavery that 
he was able to prevent the boy from making a full confes- 
sion. Then the threat of instant separation for him from 
home and kindred and from himself deterred Chester from 
speaking. And Jamie’s increasing interest in Chester’s edu- 
cation happily occupying much time and attention, led Mr. 
Middleton to feel resigned to the calamity which had altered 
all his ambitious plans for his son and to consent to Chester’s 
altered position in the household. There were no other in- 
mates to be considered, for father and son lived alone, and 
the housekeeper and her retinue of helpers were pleased 
onlookers on any arrangements that increased the comfort 


and peace of mind of Master Jamie, whom they, one and 
all, adored. 


Jamie had tutors come and teach him lessons which he 
aiterward went over with Chester, who was present at 
every recitation, and he had teachers to instruct him in vocal 
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and instrumental music, and the two studied together. Ches- 
ter had more natural ability for music than Jamie, and he 
cared less for other studies. Jamie advanced rapidly in his 
studies and his father’s heart rejoiced over his mental 
growth. Now, Doctor, the picture ends, and it is not very 
different from the information given in Mr. Middleton’s 
letters to you. 


“You never were more mistaken in anything than you 
are in this remark, Nellie. Your vision gives me the clue 
to the slowness of Jamie’s recovery. I have been perplexed 
continually on account of his condition, and you have given 
me the magic key with which I can unlock his strained tense 
state of mind. None of us have been able to understand his 
morbid anxiety to have Chester with him; or his repeated 
requests to Chloe not to let Chester talk much and not at all 
about himself. He is constantly inquiring for Chester and 
only yesterday he asked your father if there was any ob- 
jection to letting him be moved to the office building where 
he could have Chester in the adjoining room. Now I com- 
prehend the whole situation; he fears that Chester may 
confide to Chloe that he was the sole cause of the tragedy 
you have just described to me.” 


Mother joined us just then and as she sat down near us 
I saw that she had been aware of the presence of the shadow 
man in the house, all the time. “Why, mother,” I said to 
her, “why did you not let me know you had consented to his 
presence in the house? I thought I alone knew it, but 
today I felt I could not endure to keep the secret any longer, 
and I asked Doctor to let me tell him about my unbidden 


guest.” 


“Yes, Elinor, and in telling me of him, she has given me 
such invaluable assistance that Jamie’s recovery will now 
be rapidly hastened.” Then he outlined to mother the vision 
I had seen, and revealed to her the nature of the secret that 
was a factor in the illness of both his patients. Mother then 
said, after a little pause, she had consented to have Jamie’s 
father take up his habitation here, so that he could not only 
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learn the truth about Jamie’s accident but know the self- 
sacrificing spirit in which he had acted toward Chester and 
of his bitter regret that he had not confided in his father’s 
love to the extent of telling him the whole truth. The father, 
in addition to his rebellious feelings in losing his body so 
suddenly, was doubly unhappy because his son appeared to 
be more concerned over Chester’s sickness than grievous 
over his father’s death. “He was too unhappy to be denied 
his wish, and I consented to his wish to familiarize himself 
with conditions in our home, which, he said, was the only 
place he desired to be now. You have helped him, Nellie, 
to adjust himself to his new environment; he did not ask or 
want sympathy,” she said. 


“T feel relieved to hear that,’ I murmured. 
Mother and Doctor both smiled. 


“You were all the more serviceable to him because he 
wanted to learn about his individual limitations and how 
best to overcome them; and you permitted him to use your 
strength and magnetism to gain confidence, and release him- 
self from mental bondage, and so one has to unlearn so 
much when he is no longer able to use his body. Baffled 
and disheartened at not being recognized by those he loves, 
he is in great danger unless at such a crisis he asks for Divine 
Guidance. Mr. Middleton prayed for this help and then he 
said he felt a great longing to see Grandfather. Thus he 
drew him to his side, and then Mother wanted you to help 
him because you are fearless, where many would be timid, 
and your familiarity with disembodied people enables them 
to grow accustomed to their changed condition. Are you 
aware, Nellie, how Bertie Winston has supplemented your 
service to this unhappy man? He has told Cousin James of 
his own violent separation from his body; of his wanderings 
in the darkness about him, created by the hopeless grief of 
his home circle, and of the help you gave him. Bertie is a 
sunbeam wherever he is, and his chosen occupation seems 
to be to meet and welcome the frightened and disconsolate 
souls who are hurried out of their body existence. 
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I asked Mother what caused people to be afraid of the 
change. She said she thought self-pity enslaved many, and 
preconceived ideas of what the after death state is ham- 
pered others. In the case of Cousin James his disappoint- 
ment at not reaching Jamie in time to say farewell to him, 
caused him acute agony. “In a word, Eleanor, the selfish- 
ness of parental affection blinded him. Is not that the 
truth?” Yes, Doctor, the only real slavery is self-oppres- 
sion, and only Jesus the Christ has the power to free men’s 
minds from this and from all bondage. “True, Eleanor, and 
when we really know his teaching about death, we will 
overcome death,” was Doctor’s reverent reply. 


We sat quietly together for atime. Then I recalled the 
fact that I had asked Edith to help me with a rehearsal of the 
songs the children were to sing at the concert promised to 
Allen Prentiss and his friends, and I excused myself and 
went away to keep my appointment with her. 


I was just in time to prevent an outbreak of temper on 
the part of little Malisse, our best singer, but a child so 
difficult to manage that I was often inclined to banish her 
from the singing class. Her temperamental disabilities made 
team work almost impossible, but she was our star soloist, 
possessed of a rich contralto voice of velvety smoothness, 
and of unusual sweetness. Her will power was as individual 
as was her gift of song, and her one idea seemed to be her 
determination to be first in importance, or to be nothing. 
She was not envious or jealous of others; she appraised her 
singing at its right valuation and unless given the oppor- 
tunity to display her musical gifts in a proper way she pre- 
ferred to be silent. No one wished to be severe with her and 
I doubt if punishment of any kind would have availed. She 
could sing beautifully, but she could not be trusted to sing 
under any and all conditions. Edith was now impatient with 
her because she wanted to sing “Swaunee River” entirely 
alone, objecting to giving it as a solo with the children singing 
the chorus. 


“T felt rather more inclined than usual to humor her and 
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I said to her, “Tell me, Malisse, why you do not want the 
children to sing the chorus?” “Children’s singing is mostly 
nothing but bawling, and I don’t like to sing with them. 
‘Tain’t music to open your mouth and jest yell the words.” 
“You mean that the children do not express the real meaning 
of the words they are singing?” “That’s it, Miss Nellie; you 
say it just the way I feel about it.” 


“Edith, will you please play ‘Massa in the Cold, Cold 
Ground,’ and the children will all keep quiet and hear how 
Malisse thinks it should be sung.” 


Fairfax, who had been standing at the door, now came 
in and volunteered to help us by playing the violin with 
Edith’s piano accompaniment. I did not know he was a 
listener to our talk, but was very glad to have the violin 
music, for it added much to the effectiveness of the song. 
Malisse was flattered and from the moment she began to sing 
I had a new realization of her musical gift. She sang with 
unusual pathos and power and with alluring charm. Father 
and a man who was in his office on a business errand came 
out to listen to her. Soon Mother, Doctor and all the children 
of the household gathered on the veranda, and the darkies 
working within sound of the music left their tasks and 
became a part of the audience. Malisse’s voice was the 
magnet that drew her eager listeners, and their presence 
inspired her to reach her highest vocal level. She was happy 
and free, and the result was an expression of her soul power 
which made me know she was a musical genius. I deter- 
mined to praise her unstintingly, and help her to understand 
herself. She turned to me when the song was finished and 
seemed surprised that I was not joining in the applause. I 
smiled my approval, and when quiet was restored, I told her 
to sing “Swaunee River,’ another and perhaps the most 
admired of all of Stephen Foster’s melodies, and I said that 
the children would try to sing the chorus after her fine 
fashion. She consented at once, and sang the solo with 
impressive care, and her voice was clear and sustained in the 
chorus. The children were fascinated by her gracious 
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manner toward them and her wonderful singing gave them 
the keenest satisfaction. Everyone sang the chorus with 
them and seemed delighted to do so. Their nerves were 
tingling with pleasure at the results obtained and Malisse 
was in ecstacy over her triumphs. 


‘“Malisse,” I said in tones that could be heard by all, “if 
you will sing like that at the concert I will teach you to read 
music.” ‘And I will teach her to play the piano so that she 


can play her accompaniments as well as sing the songs she 
learns,” Edith said. 


The child made a pretty obeisance to us, and then ° 
whirling on her toes, round and round Dervish fashion, she 
called out, repeatedly: “My dream will come true; my 
dream will come true.” 


Mother went to her and stopped her gyrations by saying 
toher: “You must tell us your dream, Malisse.”’ 


The child obeyed instantly and looking into Mother’s 
face, said: 

“My mammy in Heaven came to me in my dream and 
tell me I will sing for all the people everywhere. And she 
say I’se to be helped to do this by my white folks. I know 
my dream come true, Miss Eleanor; my mammy said it 
would.” 


The pleading voice and anxious look won Mother’s heart. 


“We will help you to make your dream come true, 
Malisse, because God has given you your beautiful voice and 
we want it heard in His world.” 


The impromptu rehearsal was at an end, and Edith and 
I set about our plans for the concert which Allan Prentiss 
was making arrangements to give on the Institute grounds, 
if the weather was pleasant, and in the Chapel if it should 
be otherwise. 


(To be continued.) 

















ANCIENT METHODS OF DIVINATION. 
By J. H. Davies. 


N Genesis, Chap. XLIX, reference is made to a silver cup, 

the property of Joseph, by which he was able to divine, 

and he himself declared that he was possessed of that 

faculty or gift—Divination or auto-hypnotization by 
steadily gazing into a mirror, crystal or dark liquid. That is 
a very old method, and in India the magician fakirs will cause 
a boy who is under their control to see in a drop of ink things 
which are happening at a distance and are related to the 
questioner who is en rapport with him. 


Then we have references to an ephod, as a method of 
divining. The high priest of the tribes of Israel had an 
ephod, or breast plate, of the finest gold and set with 
precious stones. It was four squares, a span long and a span 
wide, double or with a folding cover. 


In the first row were a sardonyx, topaz, emerald; 
In the second a carbuncle, sapphire, diamond; 
In the third, opal, turquoise, amethyst; 

In the fourth, chrysolite, onyx, jasper. 


As these stones were highly polished they could be used 
as crystals to observe what the lights and shadows would 
show. Each stone was engraved with the name of one of 
the tribes. It was also the birthstone of each month, and 
would thus furnish data for the question for which answer 
was desired. But the High Priest only consulted the ephod 
on matters of national import. In Judges, chap. XVII and 
XVIII, it is related how Micah made an ephod and teraphim 
of unholy things (terapha) and an image, and became a 
diviner ex cathedra. 


In Genesis, XV 8-18th, Abram practiced a method of 








308 THE WORD 


divination, by newly slain animals. It is related that Mo- 
hammed did a similar thing wrapped in the hide of a newly 
killed camel, on a lonely mountain top, and there received his 
revelation. 


Sir Walter Scott, in the “Lady of the Lake,” refers to a 
similar practice among the highlanders of Scotland called 
the Taghairm. In Genesis, XXVII, we find Jacob had wan- 
dered into one of the holy places or Gilgals and received a 
wonderful vision there. There are hundreds of these old 
Gilgals still remaining in Palestine. A Gilgal was a circle 
temple of 12 stones, with the Bethel or Rocking Stone in 
the center. The Lord is often referred to as the Rock, 
Petros, on which the church was founded. Church or Kirk 
is derived from circus or circle, the ancient form of temple. 
Astronomical observations were made by these temple 
stones, and future events calculated from these data. In 
Amos, IV, 4, the prophet denounces the practice of seeking 
information through Bethel and Gilgal. 


Reference is made to divination by Urim and Thummim 
in Samuel I, chap. XXVIII, 6. The knowledge of what the 
Urim was is rather hazy. 


In Genesis XV, 7, reference is made to Ur of the Chaldees. 
In the Hebrew the affixed syllable “im” implies plurality or 
a people; thus Jehoudim, Jews; Mizraim, Egyptians; Chit- 
tim, Kita, or people from Cathay, China-Hittite. The Urim, 
therefore, would mean the magic of the Chaldees, people of 
Ur who were astrologers and diviners seeking replies from 
the intelligences above the plane of humanity, by dreams, 
visions and invocations to the celestial gods. Thummim 
were the methods of the Thum, Thauma or Thaumaturgists, 
who invoked the powers below the human plane, who were 
necromancers, and were also versed in the use of drugs 
which caused hallucinations. Saul failed to get replies from 
the methods of the Chaldees, sortilege, or by dreams and im- 
pressions, mental vision, so he applied to the methods of the 
Thauma by going to the Witch of Endor when he received 
his reply. In Samuel XXX, 7-8, we find David consulting the 
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ephod and getting satisfactory replies. Saul asked counsel 
of the Lord, but the Lord answered him not by means of 
dreams, or by means of the Urim, nor by means of the 
prophets. The high priest himself, or some person gifted 
with the power of crystal gazing, was the seer who saw and 
was able to relate what the vision foretold. 


Sortilege, or casting the twigs, was performed by throw- 
ing into the air a number of small sticks, like toothpicks, 
made of appletree wood, and divining from them if they 
formed certain letters of the Runic characters. For instance, 
when Hengist made a truce with the Britons, the Druids 
cast the twig's to decide if it was safe to join the Saxons in 
a banquet. The answer was “He will leave his place.” To 
the suspicious Britons, Hengist proposed that the British 
and Saxons should be seated alternately next to each other 
at the board unarmed. The British left their battleaxes, 
spears and swords outside. But the Saxons concealed their 
long knives in their sleeves and when they were all drinking 
health to each other, Hengist cried, “Draw your seaxes,” 
long knives, which was done, each Saxon stabbing the Briton 
next to him—Huns of that day. 


The ideal of the Ur magic is explained in “Zanoni’ by 
Lytton. Zanoni was a Chaldean, who had acquired the 
secret of perpetual youth, and who by his prayers and in- 
vocations was able to be in communion with the Adon Ahi, 
Lord of the Celestial Zenith (otherwise Mithra). It also. 
tells of a neophyte who was being initiated into the fra- 
ternity, but fell from grace and by his invocations called up 
the mistress of the Infernal Nadir, the Woman of the Cup. 
The Chaldeans were the people of the Alpha, A, or Aryan 
Race, who had travelled south from the Hyperborean 
Regions as they were forced by climatic changes to travel 
south (Genesis III, 8-24, Genesis IV, 16.) The Aryans held 
that they were the Sons of God and superior to the other 
autochthonous races, that they came in contact with 
(Genesis VI, 2-3-4). After the great cataclysm, when the 





"In Hebrew, Nephilim decorated with U collars of the sun. 
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fragments of the shattered planet that was between the 
Earth and Mars left their orbit and collided with this planet, 
throwing it out of plumb and displacing the true magnetic 
pole over twenty-three degrees out of position, the earth had 
changes of seasons, summer and winter. These Aryans who 
had survived pressed southward and eastward, bringing 
their highly organized civilization to the countries where 
they settled (Genesis XI, 1 to 6), and taught their sciences 
and magical lore. (See book of Enoch 4). They were the 
children of the A Wen or Awen, the divine inspiration and 
afflatus, which was only acquired by a pure life, abstem- 
iousness and holy aspirations. This arterial stream flowed 
southward, spreading knowledge and improving the lives of 
those whom they came in contact with, returning northward 
and westward as a venous, corrupted mass of superstition. 
The Zend Avesta relates how these Aryans ever pressing 
forward made war on the Turanians, or daeva worshippers 
of Persia and India. From this alpha idea the duality of 
gods were evolved, the symbol for the Agathadaemon being 
A and his antitype was A-HU-RA, Ahriman, Ach-riman, 
the cacodaemon. 


The Hu or I (from Hu or Hea we have Helios, the Greek 
Apollo) was the first syllable of the Divine Ineffable Word of 
the Aryan Races. The Turonian race think of, but do not 
speak the sacred word, A U M or On, the omega as differ- 
entiated from the alpha. Om is the creative Force, the 
promise of things to be, the Beginning as in Omen, Om- 
phslos, Womb, Ovun,, etc. 


The Hebrews, being an adaptive race, assimilated many 
of the ideas of the magic dealing with superhuman things, 
as well as the magic of subhuman forces, and made it part 
of the Kabbala. Thus while all the blessing and kosher 
things were invoked upon one mountain, all the curves were 
placed upon the other, Mount Ebal, Mount Gerizim. The 
celestial influences evoked by the methods of Thum, Thauma, 
told him, “Tomorrow shalt thou and thy sons be with me.” 
Samuel XXVIII, 19. 
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THE RITUAL OF HIGH MAGIC 
By Eliphas Levi 


Translated from the French by Major-General Abner Doubleday. Annotated 
by Alexander Wilder, M. D. 


CHAPTER XVIII. 
Philters and Magnetism. 


“They relate to the certificate brought forth by M. 
Nicholas de Harlay, highly skilled in the Hebrew language, 
that it recognizes that Mademoiselle Ranfaing was really 
possessed and replied to him by a single movement of the 
lips without pronouncing any words, and gave him several 
proofs of her possession. M. Garnier, doctor of the Sor- 
bonne, having also given several commands in the Hebrew 
tongue, she even replied appropriately, but in French, say- 
ing that the compact was that he was only to speak in or- 
dinary language. The demon added: ‘Is it not enough that 
I show thee that I understand what thou sayest?’ The same 
M. Garnier, speaking to her in Greek, inadvertently used 
one case for another. The possessed woman, or rather the 
devil, said to him: “Thou hast made a blunder.’ The Doctor 
said to him in Greek: ‘Show me my blunder.’ The devil re- 
plied: “Be content that I show thee thy mistake. I will not 
say anything more to thee.’ The doctor told him in Greek to 
hold his tongue. He replied: ‘You command me to hold my 
tongue, but I do not choose to do so.’ ”’ 


This remarkable example of hysteric affection which 
was thus carried even to ecstasy and demonomania, followed 
a philter which had been administered by a man believing 
himself a sorcerer. It proves better than anything that we 
could say, the great power of will and imagination reacting 
upon each other; and the strange lucidity of ecstatics or 
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somnambulists who comprehend speech by reading it in the 
mind without possessing the knowledge of the words. I 
do not call in question for a moment the sincerity of the wit- 
nesses named by Dom Calmet. I am only astonished that 
such grave men did not remark the difficulty which the pre- 
tended demon experienced in replying to them in a language 
foreign to the patient. If their interlocutor had been what 
is understood by a demon, he would not only have under- 
stood Greek but have spoken it. The one would have been 
as easy as the other, to a spirit so knowing and malignant. 


Dom Calmet does not stop short in the story of Madam- 
oiselle Ranfaing. He relates an entire succession of insidious 
questions and trifling injunctions on the part of the exor- 
cists, and a series of replies, more or less congruous, of the 
poor patient who was all the time ecstatic and somnambulic. 
This worthy father does not fail to draw the luminous con- 
clusions of the other wortiy M. de Mirville. What took 
place was above the comprehension of those present. It was 
therefore necessary to conclude that it was all the work of 
hell. Beautiful and learned conclusion! The most serious 
part of the affair was that Doctor Poirot was tried as a 
magician, confessed as every one does under torture, and 
was burned. If he really by any kind of philter aimed at 
the reason of this woman he deserved to be punished as a 
poisoner ; and that is all we can say about it. | 


But the most terrible philters are the mystic exaltations 
of a misunderstood devotion. What impurities ever equalled 
the nightmares of St. Antony and the torments of St. 
Theresa and St. Angela of Foligny? The latter applied a 
red-hot iron to her rebellious flesh, and found that material 
fire was a cooling beverage for her secret burnings. With 
what violence does not nature demand what is refused to her, 
while thinking of it continually in order to detest it? The 
pretended bewitchments of Magdalene Bavan, and the 
damsels of La Palud and of La Cardiere began through the 
influence of mystic imagination. The excessive apprehen- 
sion of a thing almost always renders it inevitable. By fol- 
lowing the opposite curves of a circle we arrive and meet 
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at the same point. Nicholas Remigius, Criminal Judge in 
Lorraine, who caused eight hundred women to be burned 
as witches, saw magic everywhere. It was his fixed idea— 
his madness. He desired to preach a crusade against sor- 
cerers with whom he saw Europe filled. Desperate that his 
word was not believed when he affirmed that nearly every 
one was guilty of magic, he ended by declaring himself a 
sorcerer and was burned on his own avowal. 


In order to preserve ourselves from bad influences the 
first condition will be to prevent the imagination from be- 
coming exalted. All exalted people are more or less dis- 
ordered, and a madcap is always dominated by mad impulses. 
Rise then above puerile fears and vague desires; believe in 
the Supreme Wisdom, and be convinced that that wisdom 
having given you intelligence as the only means of knowing 
it, cannot be willing to spread snares for your intelligence 
or your reason. You see effects proportionate to causes 
everywhere around you. You see causes directed and modi- 
fied in the domain by men of intelligence. In short, you 
behold that good is stronger and more esteemed than evil. 
Why should you suppose an immense unreason in the In- 
finite, when there is reason in the finite? Truth is hidden 
from no one. God is visible in his works, and he demands 
nothing from beings which is contrary to the laws of their 
nature, of which he himself is the author. Faith is con- 
fidence. Have confidence, not in men who tell you of the evil 
of reason, for they are fools or impostors, but in the Eternal 
Reason, which is the Divine Word (Verbe)—that true light 
offered like the Sun to the intuition of every human being 
coming into this world. 


If you believe in the Absolute Reason, and if you desire 
truth and justice above all things, you should fear no one, 
and only love those who are lovable. Your natural light will 
instinctively repulse that of the wicked because it will be 
dominated by your will.* Thus, even venomous substances 
which might be administered to you could not affect your 





*Antipathy is a law of nature, to protect from whatever is obnoxious and 
unwholesome. 
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faculty of intelligence. You may be made sick; you can 
never be made criminal. 


What contributes to render women hysteric, is their 
over-delicacy and education in hypocrisy. If they took more 
physical exercise, if they were freely and unreservedly 
taught the things of the world as they are, they would be 
less capricious, less vain, less frivolous and consequently less 
accessible to evil enticements. Weakness always sympa- 
thizes with vice, because vice is a weakness which gives it- 
self the appearance of a force. Folly holds reason in abhor- 
rence, and delights in the exaggerations of falsehood in all 
things. Begin, then, by curing your disordered faculty of 
Intelligence. The cause of all spells, the venom of all phil- 
ters, the power of all sorcerers, are in that. 


As for narcotics or other poisons which might be ad- 
ministered to you, that matter relates to medicine and jus- 
tice; but we do not think that such atrocious things are 
often perpetrated in our day. The Lovelaces do not put the 
Clarissas to sleep otherwise than by their gallantries; and 
beverages, like abductions by masked men, and captivities in 
dungeons, are no longer used as material in our modern ro- 
mances. All that must be relegated to the confessional of 
the black penitents, or to the ruins of the Castle of Udolpho. 


CHAPTER XIX. 
The Magister of the Sun. 


E come now at the number which in the Tarot is 

marked for the sign of the Sun. The Denary of 

Pythagoras, and the Ternary multiplied by itself, 

represent in effect, Wisdom applied to the Abso- 
lute. Hence it is of the Absolute that we are about to speak 
here. . 


To find the Absolute in the Infinite, in the indefinite, and 


in the finite, is the great work of the sages. Hermes calls it 
the “Work of the Sun.” 
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To find the impregnable bases of the true religious faith, 
of philosophic verity, and of the transmutation of metals, is 
the entire secret of Hermes. It is the philosopher’s stone. 


This stone is one and multiple. We decompose it by 
analysis; we recompose it by synthesis. In the analysis it is 
a powder, the powder of projection of the alchemists; before 
the analysis and in the synthesis it is a stone. 


The philosopher’s stone should not be exposed to the air, 
nor to the view of the profane, say the masters. It is neces- 
sary to keep it concealed, to preserve it carefully in the most 
secret place of the laboratory; and the key of the place 
where it is enclosed must always be carried upon the person. 


He who possesses the great arcanum is a genuine king. 
More than a king, for he is inaccessible to all fears and vain 
hopes. In every malady of the soul and body, a single frag- 
ment detached from the precious stone, a single grain of the 
divine powder, is more than sufficient to cure. ‘Who has 
ears to hear, let him hear,” saith the Master. 


The salt, sulphur and mercury are only accessory ele- 
ments and passive instruments of the Great Work. Every- 
thing depends, as we have stated, upon the interior magnes 
of Paracelsus.’ The work is entirely in the projection, and 
the projection is accomplished perfectly by the effective and 
realisable intelligence of a single word. 


There is but one important operation in the work. It 
consists in the sublimation, which is nothing else, according 
to Geber, than the elevation of the dry thing by means of 
fire, with adherence to its proper vase. 


He who desires to obtain the knowledge of the Great 
Work, and the possession of the Great Arcanum, should 
after having meditated upon the principles of our dogma 





“The Magnet,” says Paracelsus, “besides this P. 174, and to everybody 
visible power, that of attracting iron, has another and concealed power.” In 
man, he again declares, there is something sidereal, which emanates from 
the stars. Whether this is precisely physical or not, it may be considered as 
a spirit, in respect to the far greater body. This life stands in connection 
with the stars from which it has been drawn, and attracts their strength to 
it, like a magnet. This life is the magnes microcosm. 
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attentively, read the Hermetic philosophers, and he will 
doubtless attain to the initiation as others have done. But 
it is necessary to take as a key to their allegories the one 
dogma of Hermes, contained on his Emerald Table, and 
follow—in order to classify the knowledge and direct the 
operation—the order indicated in the Kabalistic alphabet of 
the Tarot, of which we give the entire and absolute explana- 
tion in the last chapter of this work. 


Among the rare and precious books that contain the 
mysteries of the Great Arcanum we must reckon in the first 
rank, the “Sentier Chimique” or “Manual of Paracelsus,” 
which contains all the mysteries both of demonstrative 
natural philosophy and of the most secret Kabala. This 
precious and original manuscript book is only found in the 
Vatican Library. Sendivogius took a copy from it, which 
the Baron of Tschudi employed in order to compose the 
Hermetic Catechism contained in his work, entitled “The 
Flaming Star.” This Catechism we indicate to wise Kabal- 
ists as competent to take the place of the incomparable 
treatise of Paracelsus. It contains all the genuine principles 
of the Great Work, so clearly and satisfactorily expressed, 
that we must absolutely lack special aptitude for occultism, 
not to attain the absolute truth by meditating upon it. We 
are going to give a succinct analysis of it with a few words 
of commentary. 


Raymond Lully, one of the great and sublime masters of 
the science, said, that in order to make gold we must have 
gold to begin with. Nothing is made from nothing. We 
cannot absolutely create riches; we augment them or mul- 
tiply them. Let aspirants to science then thoroughly under- 
stand that it is not necessary to call on the adept for either 
juggling or miracles. Hermetic science, like all genuine 
sciences, is mathematically demonstrable. Its results, even 
its materials, are as rigorous as those of a properly con- 
structed equation. 


Hermetic gold is not only a genuine dogma, a light with- 
out shadow, a truth without alloy of falsehood. It is also a 





























THE RITUAL OF HIGH MAGIC 317 


material gold, real, pure, and the most precious which can 
be found in the mines of the earth. 


But the living gold, the living sulphur, or the true fire of 
the philosophers, should be sought in the house of Mercury. 
This fire feeds on air. In order to express its attractive and 
expansive power, we cannot give a better comparison than 
that of the thunderbolt, which at first is only a dry terrestrial 
exhalation united to humid vapor, but which by the exciting 
energy, taking the igneous nature, acts upon the humidity 
which is inherent to it, attracts it to itself and transmutes 
itintoitsownnature. After this it precipitates itself rapidly 
toward the earth, whither it is drawn by a fixed nature 
similar to its own. 


These words enigmatic in form but clear at bottom, plainly 
express what the philosophers understand by their mercury 
fecundated by sulphur, which becomes the master and re- 
generator of the salt. It is the Azoth, the universal mag- 
nesium, the Great Magic Agent, the Astral Light, the Light 
of Life, fecundated by the psychical force, by the intellectual 
energy, which they compare to sulphur, in consequence to 
its affinities with the divine fire.” As for the salt, it is 
absolute matter. All matter contains salt, and all salt can 
be converted into pure gold, by the combined action of sul- 
phur and mercury, which at times acts so rapidly that the 
transmutation may take place in an instant, in an hour, 
without fatigue to the operator and almost without expense. 
At other times, and according to the more contrary disposi- 
tions of atmospheric media, the operation requires several 
days, several months, and at times even several years. 


As we have said, there exist in nature two primary laws, 
which produce, by balancing each other, the universal 
equilibrium of things. They are inertia and movement, 
analogous in philosophy to truth and invention, and in the 
absolute conception, to necessity and liberty, which are the 





_ The ancient Greeks name sulphur theion, or divine, under the belief that 
it was identical with the ozone generated by lightning. As Zeus was the 
Thunderer, the peculiar odor perceived after a stroke of lightning was re- 
garded as a divine phenomenon. 
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very essence of God. Hermetic philosophers give the name 
of fixed to everything that is ponderable, to all that tends by 
its nature to central repose and immobility. They designate 
as volatile everything which obeys more naturally and will- 
ingly the law of movement, and they form their stone for 
dissolving—that is to say, for the volatilization of the fixed; 
next for the synthesis, that is to say, for the fixation of the 
volatile, which they effect by applying to the fixed, which 
they call their salt, the sulphureted mercury or the Light 
of Life, directed and rendered all-powerful by a secret opera- 
tion. They thus seize upon all nature, and their stone is 
found everywhere, wherever salt is found. This gives scope 
to the assertion that no substance is foreign to the Great 
Work, and that even the most despicable matter, and the 
vilest in appearance, can be changed into gold. This is 
true in the sense which we stated; that they all contain the 
principiant salt represented in our emblems by the cubic 
stone itself, as we see it in the symbolic and universal front- 
ispiece of the keys of Basil Valentine. 


To know how to extract from all matter the pure salt 
which is concealed in it is to have the secret of the stone. 
Hence this stone is a saline stone, which the OD, or universal 
Astral Light decomposes or recomposes. It is simple and 
multiple, for it can dissolve itself like ordinary salt and in- 
corporate itself in other substances. Obtained by analysis, 
we might call it the universal sublimate; procured anew by 
synthesis, it is the true panacea of the ancients; for it cures 
all maladies whether of the soul or body, and has been called 
the medicine preeminently of all nature. When we dispose 
by absolute initiation of the forces of the universal agent, 
we have always this stone at our disposal, because the ex- 
traction of the stone is then a simple and easy operation, 
very distinct from the projection or metallic realization. 
This stone in its sublimed state should not be left in contact 
with atmospheric air, which might partially dissolve it, and 
cause it to lose its virute. Moreover, it would not be with- 
out danger to breathe its emanations. The wise man pre- 
serves it usually in its natural envelopes, being sure that he 








- A i — - 








oe & EE NT 























THE RITUAL OF HIGH MAGIC 319 


can extract it by a single effort of his will and a single ap- 
plication of the universal agent to the envelopes which the 
Kabalists call the bark. It is in order to express hiero- 
glyphically this law of prudence that they gave to their mer- 
cury, personified in Egypt by Hermanubis, a dog’s head; and 
to their sulphur represented by the Baphomet of the Temple, 
or the Prince of the Sabbath, that head of a he-goat, which 
has caused the occult associations of the Middle Ages to be 
so much decried.* 


CHAPTER XX. 


Thaumaturgy 


We defined miracles to be the natural effects of excep- 
tional causes. 


The immediate action of the human will on bodies, or at 
least, this action exercised without visible means, consti- 
tutes a miracle in the physical order. 


Influence exercised over wills or over intelligences, 
whether suddenly, or within a given time and capable of 
subjecting the thoughts, of changing the firmest resolutions, 
of paralyzing the most violent passions, this influence con- 
stitutes a miracle in the moral order. 


The common error as regards miracles, is that of regard- 
ing them as effects without causes, as contradictions of 
nature, as sudden inventions of the divine imagination; and 
many do not reflect that a single miracle of this kind would 


break the universal harmony and plunge the universe again 
into chaos. 


There are some miracles impossible to God himself! Such 
are absurd miracles. If God could be absurd for a single 
instant, neither He nor the world would remain the moment 
after. To expect from the divine will an effect of which the 





*For mineral work the primary matter is exclusively mineral, but it is 
not a metal. It is a metallized salt. This matter is called vegetable, because 
it resembles a fruit; and animal, because it yields a kind of milk and a kind 
of blood. It alone contains the fire which should dissolve it. (Important note 
to the Second Edition). By the Author. 
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cause is unknown, or does not even exist, is, what is called 


the tempting of God. It is the precipitating of oneself into 
the void. 


God acts through his works. In heaven he operates 
through angels, and on earth through men. Hence in the 
angelic circle of activity the angels can do everything that 
is possible to God; and in the circle of human action men 
equally exercise the Divine omnipotence. 


In the heaven of human conceptions it is the human con- 
ception that creates God; and men think that God has made 
them in his own image, because they make him in theirs. 


The domain of man is all the corporeal and visible nature, 
or earth; and if he does not rule either the great stars, or 
the minor luminaries of the sky, he can at least calculate 
their movements by measuring the distance to them, and 
- identifying his will with their influence. He can modify 
the atmosphere, act even up to a certain point on the sea- 
sons, cure his fellow-beings, and render them sick, preserve 
life and cause death; and through the preservation of life 
we understand, indeed as we have said, its restoration in 
certain cases. 


The absolute in reason and in will is the greatest power 
that is given to man to attain; and it is by means of this 
power that he works what the multitude admire under the 
name of miracles. 


The most perfect purity of intention is indispensable to 
the thaumaturgist; next, he must have a favorable current, 
and unlimited confidence. 


The man who has reached a point where he covets nothing 
and fears nothing, is master of everything. This is expressed 
by that beautiful allegory of the Gospel where we see the 
Son of God having been three times victorious over the 
impure spirit served in the desert by angels. 


Nothing on earth resists a reasonable and free will. When 
the sage says: “I will,” it is God himself who wills; and 
all that he directs is accomplished. 

(To be continued.) 
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